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Prologo

Prélogo: Relembrando a Silhuetado Monge Itinerante Mestre Tongzhenno Templo de Kun lam em Macau
Estahistériaremontaa muitos, muitosanosatras

Eraumaépocaem que a bandeiraportuguesaindaflutuavanos céusde Macau A atmosferasocialtraziaum ritmo de
modéstiae contencdopndehaviamenosagressividade maiscortesiamitug aspessoagalavamsobreo futuro, masnao
tinhampressamdefinir concluséescomosetudo estivesseaindanum momentoemque mil coisasaguardavanparaser
reconstrutlase celebradasA tecnologiacomecavaambéma entrardiscretamenteo quotidiano,servindode preladio
parauma nova era Naqueleperbdo, o autor planeavaadquirir um computadordoméstico80286 para a famlia e,
aproveitandoa oportunidade acompanhouws familiares ao Centro ComercialLucky Plazaparaver as maquinas No
percursosempreque haviaalgumtempolivre, costumavatravessaa rua parapasseano Templode Kun lam (Templo
PouChai), situadomesmoemfrente

Aquelelugarnuncafoi estranhgarao autor. Janadécadade 1980 eraum espacade extremasolenidadendea famlia
realizavaos seusrituais de culto e homenagenaosantepassado&m cadavisita, eraobrigatériovestirse com apuroe
retidéo, entrandocom um profundosentimentade reveréncia Esserigor ndo eraapenasum ato de respeitoparacom as
divindadesmastambémumarespostaa memariafamiliar e a ordemtradicional Anos maistarde,quandoo autorvoltou
a pisaro Templode Kun lam, asimagensdo passadaefluram comoumamaré,como se aquelesanosnuncativessem
partidodeverdade

Na infancia, 0 que 0 autormaistemiaerapassaipelazonado refeitorio vegetarianoAli costumavahaverentrequatroa
seiscamaradunerarias,ondeasfotografiasdos antepassaddalecidosestavansilenciosamentsuspensagriandouma
atmosferagravee austeraSempreque por ali passavatinha de armarsede corageme caminhara passodargos,semse
atrevera demorarse Contudo, numatarde de 1991, o autor detevese inesperadamenta meio do refeitério e ali
permanecelpor muito tempa Olhando para os espacosnas paredesque outrora 0 acompanharange assustarame
contemplandoos predecessoresjue partiram antes de nés, brotou subitamenteno seu coracdo uma serenidade
indescritivel

Foi precisament@esseanomentogque o autoravistouum dstico (pardeversosparaleloshaparede
"A sendadasabedorialevesertrilhadacomdiligéncia aproveitanda brisa,prestasehomenagena Huineng"

Estaspalavrasfuncionaramcomo um sopro de vento extremamentdeve e silencioso,mas que gerou uma enorme
agitacdono htimo do autor Ao lado do dstico, estendiase uma obra de caligrafia de traco vigoroso e amplg os
caracteredluBm com naturalidade humaharmoniaconthua, revelandona escritatanto forca como sensibilidade A

assinaturaonstavale apenasrés caracteresMongedasNuvense dasA guagMongeltinerante)

Naqueleinstante 0 autorficou verdadeiramentestupefacto

Afinal, a caligrafiadaantigageracdode mongeshudistaspodiaatingir umabelezade tal magnitude Aquilo ndoerauma
merainscricdo,nemum adornoparaguembuscacultivar o diletantismo,massim umavida textualqueencerravaemsi a
prética espiritual, a forca dos votos e o caraterdo seuautor Era algo que nuncacansavao olhar e que impedia o
observadorde desviara atencdo A medidaque o autor avancavapelo corredorem direcdo ao jardim, deparouse
novamenteomosaltaresde pedra,asarvoresantigase os cenariosde outrora,lembrandeseinclusivede queaquelefora
0 palco histérico da assinaturalo Tratadode Wanghia No entanto,o autor ndo eraum turista, nem se tratavada sua
primeiravisita; aquelaocasidofoi, sim,um momentode nostalgiade buscae dereacendeumalanternanasprofundezas
damemoriapassada

Desdeentao,o autor passoua dedicarespecialatencaoaosdsticos, placashorizontais,faixas verticais,ao jardim das
traseiras,as plataformas,as inscricdes em pedra e até aos carateresgravadosnas grandesrochas do templa
Gradualmenteyeio a saberque a maior parte daquelacaligrafia provinhadas maosdo Mestre Tongzhen,um monge
acolhido em regime de permanénciaprovisoria (guadan)e monge itinerante no Templo de Kun lam em Macau
Descobriuassim,queaquelegextosndo eramobrascaligraficaspreservadapor meroacasomassim parteintegranteda
construcaado temploe davidareligiosa eramsimultaneament&incionaise sincerossolenes acolhedores



A escritado Mestre Tongzhenndo era uma caligrafia que procuravaostentartécnica de forma deliberada Possuaa

fluidez da escritacursiva(caoshu)de Huaisu,enquantana suaestruturaregular(kaishu)vislumbravase discretamenta

suavidadede Wang Xizhi. Entre os tragos,respiravase aindaa eleganciapurificadae o desapegale WangWenzhida

Dinastia Qing. Parecianatural e desimpedidamas nuncadispersa pareciasimples, mas revelavamestriaem cada
detalhe Aquele modode escreve® com um pousarfirme do pincel, um fluxo conthuo de energia,e um cruzamento
equilibrado entre o traco centrado(zhongfeng)e o traco inclinado (pianfeng) 8 deixava o autor cadavez mais

maravilhado Nao eraa obraruidosade um mestrecélebre,maspossuaumaverdadeiraorca interior; ndo eraum estilo

gueperseguia fama, mascarregavaonsigoumadignidadesilenciosa

No entantoointio, tudoisto ndo passavale umailuséo do autor Um mestre?Seriaele realmenteum mestre Quando
comeceia perguntaras pessoasguaseninguémsabiaresponderMesmo entre os amigosde Macauque se movemno

cfculo da caligrafia, poucos conheciama verdadeiraorigem deste monge itinerante (Yunshui) Os Gnicos que
conseguirandaralgumaspistasao autorforamo MestreBudistaShi Jixiu, do Templode Kun lam de Macau,e o Sr. Pun,
umidosoquevivia nasproximidadesFoi a partir dassuashrevespalavragjueo autorconseguiua poucoe pouco,juntar

aspecasdeum contornooutroravaga

Ainda maisatrasno tempo,as memoriasde infancia tambémemergiramnestemomento o autor recordouter visto, no
Templo de Kun lam, um senhoridoso vestido com trajes monasticos,a quem na altura considerouser apenasum
trabalhadoccomum recordoutambémaquelebonsaide chacurvo queseassemelhavao caracter'Longevidade'(Shou),
bem como a placacom a caligrafia a tinta "Pavilhdo de Auspiciosidade'(Jixiang Xuan) penduradano alto. Aqueles
detalhesjnicialmentedispersos desordenadosjniramse ap6sanosnumalinha invisivel, conduzindoo autor passoa
passgparao mundodo MestreTongZhen,bemcomoparaa caligrafiae a silhuetadestemongeitinerante

Esta investigacdoestendetse por mais de trinta anos N&o se trata de uma merarecolhade dados,nem de uma
verificacdo fria, massim de umajornadaacompanhadde memdria,nostalgia,respeitoe busca O Mestre Tong Zhen
mereceserregistadondo s6 por ter sido um mongeresidenteaemporariono Templode Kun lam de Macau,mastambém
porque,atravésda sua caligrafia, inscrigdes,placase do espacodo templo, deixou um rasto cultural extremamente
singular Esserastoexistesilenciosamentesemarrogancianemalarido, masé suficienteparafazercomqueaspessoas,
muitosanosdepois,aindaclhemparatras, o busquene o contemplenrepetidamente

Olhandoagora,aquelagpalavrasaquelagpaisagen® aquelaspessoaga nao séo apenasumapartedo Templo de Kun
lam, massim o ponto de encontroondea culturareligiosade Macau,a memdrialocal e a histériade vida pessoake
cruzam A tinta e a caligrafia do mongeitinerante Mestre Tong Zhen deixaramfinalmente de ser apenasuma mera
admirac8onamemdariado autor,tornandese numahistoriaquemereceserdetalhadamentescrita

Estudo Investigativo sobre a Vida, o Falecimentoe a Experiéncia de Regressoa Yulin do Mestre Tong Zhen

O MestreTong Zhen, cujo nomebudistaeraYongdaoe o nomede cortesiaTong Zhen,foi 0 mongeda 16.2 geracdoda
Linha Baoshan(EscolaYuanlai) do SistemaShouchangla SeitaCaodong pertencenda geracéo"Yong". Cujo nome
seculareraJiangSong,eranaturalde Peicun,Yulin Zhou (harelatosde quea famiia semudouoriginalmentedavila de
Putang) Na suajuventude foi ordenadcsoba orientacdodo MestreHuanchemo Templo Baoxiang Apds a destruicao
do Templo Baoxiangem 1926 acompanhow seu mestree outros rumo a Guangdong De acordocom os dados
atualmentalisponiveis,deduzse que o0 Mestrenasceltem 1907, ou seja,no 33.° anodo reinadodo ImperadorGuangxu
da DinastiaQing. O seuano de nascimentdfoi estimadoprincipalmentecom baseno contetidodo "Poemade Auto-
Celebracaode Aniversério" deixadopelo Mestre,no qual as pistassobrea idadee a suahistériade vida se cruzame
confirmam o ano de nascimentode 1907. Esta deducdocomplementade modo geral, algumasafirmactesdispersas
encontradagm estudosanteriorestornandoo anode nascimentalo MestreTong Zhenprogressivamentmaisclaro.

Relativamenteao ano do falecimentodo Mestre Tong Zhen, a comunidadeacadémicaapontavano passadm anode
1994 umaverséaoquefoi utilizadade forma prolongadaem partedosestudosie Macau,tornandeseassim,a dadaaltura,
a versdaocomum Devido a escassere fontesde informacéo, muitos discursogposterioresambémseguiramestatese,
fazendocom que o anodo falecimentodo Mestre Tong Zhen permanecess&b umanuvemde incertezadurantemuito
tempa Apesardisso,continuavana existir muitospontospor resolveremtornodo seupercursanosultimosanosde vida,
dadatado seuregress@terranatale do local definitivo do seufalecimento Terao Mestrefalecidoem Guangxi?Sesim,
emquelocal de Guangxifaleceu?Estasquestdesonstituramoutroraum enigmanainvestigacao



Foi apenaso verdode 2026queum e-mail enviadopelo devotoTan Jie,de Guangxi,acrescentoumapecafundamental
a estahistoria Segundao relato,0 MestreTong Zhennéao se tornoumongeno Templo Qingyunda MontanhaDinghu,

massim no TemploBaoxiangde Yulin; contudo,é muito provavelquetenharecebidoa ordenacaaccompletano Templo

Qingyun Estaafirmacéonao sé esclarecasorigensdasuaordenacaogomotambémdemonstrajueo TemploBaoxiang
de Yulin representow pontode partidamaisfundamentaha suavida religiosa A relacdoentreo TemploBaoxiangde

Yulin e o Templo Qingyun da MontanhaDinghu ndo era uma simplesdeslocaciopessoal,mas sim uma relacéo de

sucessaalo Dharmae de mobilidadeda comunidademonasticaA linhagemdo TemploBaoxianga qualo MestreTong

Zhenpertenciaherdouo Dharmado Templo Qingyunda MontanhaDinghu, o que fez com que o percursoda suavida

interligassesimultaneamentes doisgrandesspacodudistasde Yulin e deLingnan

Recordandm ano de Bingyin da Republicada China (1926, a situacaopoliica local em Guangxieraturbulenta O
governodestruiutemplose expulsoumonges,resultandona destruicdodo Templo Baoxiang O mongeabadeMestre
Huanchene os seusdiscpulos, Mestre Dezhene Mestre Tongzhen,foram forcadosa deixar Yulin e dirigiram-se a
MontanhaDinghu, em Zhaoging,paraserefugiaremtemporariamenteMais tarde,0 MestreHuancherfoi paraa vila de
Mache,no concelhode Nanhai,naprovihcia de Guangdongparapropagam Dharma o MestreDezhenfoi paraFoshan
paraassumiro cargode abadeno Templo Renshouenquantoo Mestre Tongzhendirigiu-se primeiro a Hong Kong e,
posteriormenteao Templode Kun lam do Antigo Mosteiro de Pou Chai, em Macau,como mongeresidenteemporario
parapropagaro Dharma,tornandese umafigura importante emboradiscreta,na culturabudistae caligraficade Macau
Este perbdo de exlio e de constantesnigracfesdefiniu a caractersticade itinerancia ao longo da vida do Mestre
Tongzhenmoldandatambéma suaposturavitaltia pelaqualveio a serconhecidacomoo "mongeitinerante”(Yunshui)

E de notar que o Mestre Dezhenerao irmo de Dharmamais velho (Sheng)do Mestre Tongzhentendoregressad@

Yulin na décadade 194Q antesda Libertacao, e falecido em 196Q Por suavez, o Mestre Rongbofoi o discpulo

tonsuradodo Mestre Dezhen,ou seja, sobrinho de Dharmado Mestre Tongzhen mais tarde, tornouse o segundo
presidenteda AssociacaoBudistade Guangxie faleceuem 2016 Segundaconsta,o0 MestreRongboreencontrotsecom

0 Mestre Tongzhenna décadade 1980 e os ritos finebrese assuntogposterioresdo Mestre Tongzhenna suavelhice
foram tambémtratadoscom o apoio do Mestre Rongbo Estarelacaode transmissaanasterdiscpulo demonstrague o

destinofinal do Mestre Tongzhenna suavelhice ndo foi de isolamentoou desamparomassim integradonumaredede

linhagemdo Dharmaconthuae persistente

Quantoa datadefinitiva do falecimentodo Mestre Tongzhen,de acordocom os dadosatualmentedisponieis, pode
confirmarsequeocorreuem 19 de outubrode 1988 Além disso,segunda relatoda monjalocal MestralLiaotong,ap6s
regressam Yulin, o Mestre Tongzhencontraiu um resfriado que desencadeouma doengapulmonar,acabandagpor
falecer em Yulin. Se estatese puder ser futuramentecorroborada,a velhice do Mestre Tongzhenrepresentouna
realidadeumajornadade regress@mo mosteiroancestrak de fim devidaemYulin, apésmuitosanosde ausénciadasua
terranatal Isto significatambémquea suavida ndo terminoucoma carreirade mongeitineranteno Templode Kun lam
em Macau, mas completou uma trajetoria religiosa plena partindo de Yulin, saindo para propagaro Dharmae
regressanda Yulin parao seufalecimento

De umaperspetivaglobal, a vida do MestreTongzhenfoi tantoo percursode cultivo espiritualde um mongecomoum
microcosmoda histdriada mobilidadedo budismono sul da Chinana eramoderna O seuanode nascimentgodeser
deduzidoatravésdo "Poemade Auto-Celebracéade Aniversario” como sendo28 de fevereirode 1907 e 0 anodo seu
falecimentogpodeserfixado, segundasmaisrecentepistas,em19 de outubrode 1988 tendoo 6bito ocorridoemYulin,
Guangxi O Mestre tornouse monge na juventude, viveu dispersodevido a destruicdode templosno perbdo da
Republicada China,propagouw DharmamaistardeemHong Kong e Macau,e terminoua suavida regressanda Yulin
navelhice Todaa suaexisténciaatravessows vestfios do final da DinastiaQing, a turbulénciada Republicada China,
a reconstrucdodo pésguerrae as vésperasda Reformae Abertura, possuindoum profundo significado simbélico da
época Mais importanteainda, o Mestre Tongzhenndo foi apenasum monge na histérig sob o nome de "monge
itinerante",deixouum grandentimerode caligrafiase inscricdesem templos,as quaisnéo sao apenasnemaoriasvisuais
do espacoreligioso, mas também a exteriorizacdoda sua personalidadecultivo e estética Quando hoje olhamos
retrospectivamentparao seunascimentofalecimento,migracdese morte, ndo estamosapenasa preencheia biografia
de um mestre,massim a reconstruiraquelerio dalinhagemdo Dharmaoculto, massemprefluente e incessanteentreo
budismode Macau,Yulin, MontanhaDinghu e Hong Kong.
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Prologue

Prologue Looking Back at the Silhouette of Cloud-and-Water Monk Master Tongzhenfrom Kun lam Temple in Macau
This storybeginsmany, manyyearsaga

It wasan erawhenthe Portuguesdlag still flutteredin the skiesaboveMacau The socialatmospherearrieda modestand
restrainedhythm, characterizedy lessfriction and more mutual courtesy Peoplespokeof the future, yet werein no rushto
reachdefinitions,asif everythingwerestill in a stateof pendingrebirth and celebration Technologywasalso quietly making
its way into daily life, servingasthe preludeto a newepoch During that period, the authorplannedto acquirean 80286home
computerfor the householdand accompaniedamily membersto the Lucky Plazashoppingmall to browsethe machines
Along theway, whenevem leisuremomentarose the authorwould oftenstroll overto the Kun lam Temple(PouChaiTemple)
locateddirectly opposite

That placewas neverunfamiliar to the author As early asthe 198G, it servedas an exceptionallysolemnvenuewherethe
family gatheredor ancestralworshipandrituals Every visit requireddressingneatly and uprightly, enteringwith a profound
senseof aweandreverenceSuchmeticulousneswasnot merelya gestureof respectowardthe deities,but alsoa responseo
family memoryandtraditionalorder. Yearslater, whenthe authorsteppednto the Kun lam Templeonceagain,scenesfrom
the pastrushedbacklike atide, asthoughthoseyearshadnevertruly departed

In childhood,whatthe authorfearedmostwaspassinghroughthe areaof the vegetariardining hall. Therewereoftenfour to

six memorialhalls locatedthere,whereportrait photosof the deceasedhungsilently, creatinga graveand augustatmosphere
Every time the author walked past, it required gatheringcourageto hastenthrough without daring to linger. Yet, on an
afternoonin 1991, the authorunexpectedlypausedin the middle of the memorial hall and remainedthere for a long time.

Looking at the spaceson the walls that had onceaccompaniedndfrightenedhim, and contemplatinghosepredecessoraho

hadsteppedaheadof us,anindescribabldranquility suddenlywelled up within his heart

It wasatthatprecisemomentthatthe authornoticeda coupleton the wall:
"The work of wisdommustbe pursuedwith diligence riding uponthe breeze pne payshomageto Huineng"

Theseeightcharacterdelt like anexceptionallylight andquietbreeze yet they stirred massivewaveswithin thea u t hsoul 6
Alongside the coupletwas a piece of calligraphy executedwith broad and magnificentbrushwork The characterslowed
naturallyin a single continuousbreath,revealingboth strengthand warmthwithin the brushstrokesThe signatureconsistecf
only threecharactersCloud-andWater Monk (ItinerantMonk).

At thatinstant,the authorwastruly stunned

It turnedout thatthe calligraphyof the older generatiorof ordainedmonasticscould achievesucha pinnacleof beauty It was
not a mereinscription, nor an ornamentmeantfor affectation,but a textuallife thatembodiedspiritual cultivation, vows, and
personality It wassomethingone could appreciateendlesslywithout evergrowing weary,andit held the observer'gjazefor a
very longtime. As theauthorwalkedalongthe pathtowardthe gardenencounteringhe stonealtars,ancienttrees,andfamiliar
sceneryonce more, he evenrecalledthat this had beenthe historical site wherethe Treaty of Wanghiawas signed Yet the
authorwasno tourist, nor wasthis a first-time visit; thatoccasionwassimply a journeyof nostalgiaa quest,andarekindling of
alampdeepwithin pastmemories

From then on, the authorbeganto pay close attentionto the couplets,horizontal plagues,bannersyertical scrolls, the back
gardenplatforms,stonecarvings,andeventhe inscriptionsengravediponthe giantboulderswithin the temple Gradually,the
authorlearnedthat mostof thesebrushmarksoriginatedfrom the handsof MasterTongzhed anitinerant"cloud-andwater"
monk who hadtakenup temporaryresidencgguadanjat Ma ¢ a Kuo Ilsm Temple It becameclearthatthosetextswere not
calligraphicworks preservedy merechance put wereintegralcomponent®f the temple'sconstructiorandreligiouslife; they
werebothfunctionalandsincere solemnyet intimate



MasterT o n g z lréimga&vasnevera calligraphicstyle thatdeliberatelyflauntedtechnique It possessethe fluid movement
of Hu a i suwsidesscript (caoshu),while within its regular script (kaishu), the gentle warmth of Wang Xizhi was subtly
discernible Betweenthe brushintentions,therealsolingeredthe refined eleganceand etherealdetachmenbf Wang Wenzhi
from the Qing Dynasty It appearechaturalandunconstrainedyet wasneverscatteredit seemedlain, but revealedmasteryat
everyturn. That methodof writingd characterizedby a steadygroundingof the brush,a seamlesd$low of internalenergy,and
an alternatingbalancebetweencentered(zhongfeng)and slanted(pianfeng)brushstroked left the authorincreasinglyfilled
with wonder It was not the clamorouswork of a famousmaster,yet it possesse@ genuineinner strength it was not a
calligraphicstyle thatsoughtfame, yet it carriedanunspokernweight of its own.

However,in the beginning,all of this was merely a onesidedwish in the author'smind. A masterVas he truly a master?
Whenl openedmy mouthto askothers,almostno one could answer Evenamongfriendsin Macau'scalligraphycircles,few

genuinelyknew the origins of this itinerant monk (Yunshui) In the end, the only oneswho could provide any clueswere

MasterShi Jixiu from the Kun lam Templein Macau,andanelderlylocal gentlemanncle Pun It wasfrom their fragmented
wordsthatthe authorgraduallypiecedtogethera vagueoutline

Evenearlierchildhoodmemoriesalsoresurfacedt this moment | rememberedeeingan elderly manin monasticrobesat the
Kun lam Temple,whom | mistookfor an ordinaryworker backthen | alsorememberedhat teatree bonsaicurvedlike the
characteffor "Longevidade"(Shou),andthe ink-brushedplagueinscribedwith "AuspiciousPavilion" (Jixiang Xuan) hanging
high above Thosedetails,originally scatterecanddisorderly,graduallyconnectednto aninvisible line overthe years,leading
the authorstepby stepinto the world of MasterTongZhen,andinto the calligraphyandsilhouetteof this itinerantmonk

This researchhasspannedverthirty years It is not a simplegatheringof data,nor is it a cold textual criticism; rather,it is a
journey accompaniedy memory,nostalgia,respect,and pursuit MasterTong Zhenis worth recordingnot only becausehe
was a residentmonk at the Kun lam Templein Macau, but more importantly becausehe left behindan extremelyunique
cultural imprint throughhis calligraphy,inscriptions,plagues,andthe temple spaceitself. Thatimprint existsquietly, neither
ostentatioushor clamorous,yet it is enoughto make peoplelook back, search,and gazeuponit repeatedlyevenafter many
years

Looking back now, thosewords, thosescenesandthosepeopleareno longerjust a part of the Kun lam Temple,but rathera
crossroadsvhere Macau'sreligious culture, local memory,and personalife history converge The ink and brushworkof the
itinerantmonk MasterTong Zhenhavefinally ceasedo be a meremarvelin the author'smemory,becominginsteada pieceof
historythatdeserveso bewritten downin detail

A ResearchNarrative onthe Life, Passing,and Return to Yulin of Master Tong Zhen

MasterTong Zhen,whosedharmanamewasYongdaoand courtesynamewas Tong Zhen,wasa 16th-generatiormonk of the
Baosharbranch(Yuanlai school)of the Shouchandineagewithin the CaodongSect,belongingto the "Yong" generationof
transmission Cujo nome secularera Jiang Song, era naturalde Peicun,Yulin Zhou (ha relatosde que a famiia se mudou
originalmentedavila de Putang) Na suajuventude foi ordenadcsoba orientacdodo MestreHuanchemo TemploBaoxiang
Ap6s a destruicdodo Templo Baoxiangem 1926 acompanhow seumestree outrosrumo a Guangdondasedon inferences
from availabledata,the Masterwasbornin 1907 the 33rd yearof the Guangxureignin the Qing Dynasty His birth yearwas
deducedprimarily from the contentof his surviving "Self-Anniversary Poem,"in which the clues about his age and life
backgroundmutually corroboratethe birth yearof 1907 This inferencelargely complementsomescatteredstatementsound
in previousstudies makingMasterTongZhen'shirth yearincreasinglyclear.

Regardinghe yearof MasterTongZhen'spassingacademigreviouslyheldthe view thatit was1994 aversionthatwaslong
usedin certainstudiesin Macauandthustemporarilybecamethe acceptedaccount Due to a lack of sourcematerials,many
subsequentiscussionslsofollowed this claim, leavingthe yearof MasterTong Zhen'senteringNirvanashroudedn doubtfor
a long time. Even so, many unresolvedssuesremainedsurroundinghis activitiesin his later years,the timing of his return
home,andhis final placeof passing Did the Masterpassawayin Guangxi?If in Guangxi,whereexactlydid he passaway?
Thesequestionsvereonceriddlesin theresearch

It was not until the summerof 2026 that an email from LaymanTan Jie in Guangxisupplieda crucial pieceto this history.
Accordingto the email, MasterTong Zhendid not enterthe monasticlife at the Qingyun Templeon Dinghu Mountain, but
ratherat the BaoxiangTemplein Yulin; however,it is highly probablethat he receivedfull ordinationatthe QingyunTemple
This statemennot only clarifies the Master'sbackgroundof leavinghome,but alsodemonstratethatthe BaoxiangTemplein
Yulin heldthe mostfundamentaktartingsignificancein hisreligiouslife.



Therelationshipbetweernthe BaoxiangTemplein Yulin andthe QingyunTempleon DinghuMountainwasnot a simple matter
of personalroundtrips,but rathera relationshipof Dharmalineagesuccessiorand monasticmobility. The BaoxiangTemple
lineageto which Master Tong Zhen belongedinheritedthe Dharmafrom the Qingyun Temple on Dinghu Mountain, which
allowedhis life journeyto simultaneoushbridgethetwo major Buddhistspace®f Yulin andLingnan

Reflectingon the Year of Bingyin of the Republicof China (1926, the local political situationin Guangxiwasturbulent The
governmentdestroyedtemplesand expelled monastics,resulting in the destructionof Baoxiang Temple The abbot monk,
Master Huanchen,along with his disciplesMaster Dezhenand Master Tongzhen,were forced to leave Yulin and headto
Dinghu Mountain in Zhaoging for temporaryrefuge Later, Master Huanchenwent to Mache Town in Nanhai County,
GuangdongdProvince to propagatehe Dharma MasterDezhenwentto Fosharto serveasthe abbotof Renshouremple while
MasterTongzherfirst traveledto Hong Kong and subsequentlyo the Kun lam Templeof PouChai Zen Monasteryin Macau
as a residentmonk to propagatethe Dharma, becomingan important yet low-profile presencein Macau'sBuddhist and
calligraphicculture This period of exile and migrationdefinedthe itinerantnatureof MasterTongzhen'difelong journeyand
shapedheliving postureby which hewaslaterknown asan"itinerantmonk" (Yunshuimonk).

It is noteworthythat MasterDezhenwasthe elder Dharmabrotherof MasterTongzhenwho hadalreadyreturnedto Yulin in
the 1940 beforethe Liberation and passedawayin 1960 Master Rongbo,on the other hand,was the tonsureddisciple of
MasterDezhe® makinghim the Dharmanephewof MasterTongzhen he later becamethe secondpresidentof the Buddhist
Associationof Guangxiandpassedawayin 2016 It is knownthatMasterRongboreunitedwith MasterTongzhenn the 198Gs,
andthe handlingof MasterTongzhen'duneralarrangementandaffairsin his lateryearswasalsoassistedy MasterRongbo
This layer of masterdisciplerelationshipdemonstratethatMasterTongzhen'sinal refugein his lateryearswasnotisolatedor
helplesshbutwasstill embeddedvithin a continuousandenduringnetworkof Dharmalineage

Regardinghefinal dateof MasterTongzhen'passingaccordingto currentlyavailabledata,it canbe confirmedasOctoberl9,
1988 Furthermore accordingto the local nun MasterLiaotong, after returningto Yulin, Master Tongzhencontracteda cold
that triggereda pulmonaryailment, and he ultimately passedaway in Yulin. If this accountcan be further verified, Master
Tongzhen'dater yearswere,in fact, a journeyof returrd returningto his ancestramonasteryand spendinghis final daysin
Yulin afterbeingawayfrom his homelandor manyyears This alsoimpliesthat his life did not endwith hisitinerantcareerat
the Kun lam Templein Macau,but rathercompleteda full religiousorbit: departingfrom Yulin, travelingoutwardto propagate
the Dharma,andreturningto Yulin for hisfinal passing

Viewed asa whole, MasterTongzhen'dife wasbotha monk'sjourneyof spiritual cultivationanda microcosmof the history of
Buddhistmobility in modernSouthChina His birth date can be inferred from his "Self-AnniversaryPoem"as February28,
1907 andtheyearof his passingcanbefixed, basedon thelatestclues,asOctoberl9, 1988 with thelocationof passingoeing
Yulin, Guangxi The Masterleft hometo becomea monkin his youth, wandereddueto the destructionof templesduring the
Republicof Chinaperiod, later propagatedhe Dharmain Hong Kong and Macau,and finally endedhis life by returningto
Yulin in his old age His entire life spannedhe remnantsof the late Qing Dynasty,the upheavalf the Republicof China,
postwar reconstructionandthe eve of the Reformand Openingup, bearingprofoundtemporalsymbolic significance More
importantly, Master Tongzhenwas not just a monkin history, underthe nameof the "itinerant monk," he left behinda vast
numberof templeinscriptionsand calligraphies Theseworks are not only visual memoriesof religious spaceshut also the
externalizatiorof his personality,spiritual cultivation, and aestheticsWhenwe look backtodayat his birth, death,migration,
and passing,we are not merely reconstructinga master'shiography,but ratherrebuilding that hiddenyet everflowing and
unceasingiver of Dharmalineagethatconnectdhe Buddhismof Macau,Yulin, Dinghu Mountain,andHongKong.
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O Mestre Budista Shi Tongzhen e o Templo
Baoxiang de Yulin em Guangxi

Master Shi Tongzhen and Baoxiang Temple in Yulin, Guangxi
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O Mestre Budista Shi Tongzhen e o Templo Baoxiang de Yulin em Guangxi

As Mudancas Drésticasna Décadade 1920

A histériado Budismoem Yulin remontaa temposremotos De acordocom registoslocais, a suadifuséo iniciou-se ja no
terceiroanodo reinadodo ImperadorYongzhengdaDinastiaQing (1725. Pertence linhagemYuanlaida EscolaCaodongdo
BudismoChando Sul, originariado TemploJingyena MontanhaDadong,no condadade Yangjiang,GuangdongEm meados
do reinadodo ImperadorQianlongda DinastiaQing, 0 Mestre Zen Pushou,da oitava geracaodo Templo Jingye,chegoua
Yulin parapropagaro Dharmae estabelecese no TemploBaoxiang,tornandese o mestrefundadordo Budismono Templo
Baoxiangde Yulin. Posteriormentea linhagemdo Dharmado Templo Baoxiangfoi transmitidade geracdoem geracao,
formandoum sistemade sucessaelaro. De Pushoua Zhaoyine Zhaoyi, e depoisa Tongshu,Tongliao, Tongcai,entreoutros,
provasequeo TemploBaoxiangndo eraapenasum mosteirocomum,massim o temploancestrak o centrode transmissé&o
maisimportantedo Budismode Yulin. Estalinhagemdo Dharmaprolongouseatéa eramodernag nanonageragaosurgiram
mestreproeminentegomo Yongnian(Dezhen)e Yongdao(Tongzhen)

O Budismode Yulin sofreuum duro golpeno 15.° anodaRepublicadaChina(1926, quandoo governolocal destruiutemplos
e expulsouos mongesresultandamadevastacaalo TemploBaoxiang Porvoltade 1926 o governogueimplementoua poltica
de combateao Budismoe de destruicdode templosem Guangxiera o regime dos senhoresda guerrada "Nova Clique de
Guangxi". Estegrupodominavaa regidode Guangxie estavanominalmentesubordinadao GovernoNacional,sendoos seus
principaislteres Li Zongren,Bai Chongxie HuangShaohongEstemovimentoé comummentalesignad@eloshistoriadores
como a "Destruicdodo Budismopela Nova Clique de Guangxi" ou a "Destruicdodo Budismo por Bai Chongxi" (a Antiga
Clique de Guangxieralideradapor Lu Rongting) Elesunificaramtodo o territério de Guangxipor voltade 1925

Nasregi6esde Guangxie por ondepassava Exército da Expedicaodo Norte, Bai Chongxiexecutoude formaimplacavelas
seguintesmedidasantirreligiosas Confiscode propriedadeslostemplos Confiscoobrigatériode templosbudistase taoistas,
convertendeos em propriedadegoublica Destruicdode estatuasagradasDestruicdode estatuasie Buda, de Bodisatvase de

véarios santuariosfundindoasestatuagle bronzeparacunharmoedasu fabricarmuni¢cdes Conversaeminstalacdepublicas

Transformacaadostemplosdesocupadosm novasescolag EscolasNacionais),gabineteggovernamentaisu sededocaisdo

Kuomintang Expulsdode mongese monjas OBRIGAC A Ode mongese monjasem Guangxiregressarena vida secular,
forcandeos a procuraro seupropriosustentmu a realizartrabalhosnanuais

Estemovimentodesferiuum golpe devastadona cultura budistalocal de Guangxi,fazendocom que muitostemplosantigos
com séculosde histéria desaparecesseou fossemdesfiguradosdo dia paraa noite. Este acontecimentdambémecooua
"Destruicdo do Budismo nas Planties Centrais",desencadeadaa mesmaépocapelo senhorda guerrado Noroeste,Feng
Yuxiang,emHenane noutrasprovhcias, tornandese umagrandecatastrofena histériado Budismono intio daRepublicada
China OsdoismongesDezhene Tongzhenforamforcadosa abandonalv'ulin.

Esteeventoteveum impactoprofundono Budismode Yulin, pois com a destruicdodostemplos,0s mongesperderamassuas
residéncia® asatividadesbudistagoraminterrompidasEstasituacaoreflete o impactodasmudancagpolticas e sociaislocais
sobreostemplosda época Os bensdostemploseramfrequentementgistoscomorecursoglisponiveisparamobilizagéo,e 0s
mosteirostornavamse facilmentevulneraveisno meio de reformas,reorganizacdesu demolicdes Portanto,a "catastrofede
eliminacdodo Budismo"sofridapeloBudismode Yulin foi, naverdadeum incidentelocal de destruicdoreligiosa

A Vida Errante de Dezhene Tongzhen

ApOsadestruicdodo TemploBaoxiang,0 MestreDezhenpartiu primeiro paraDinghu,em Zhaoging,Guangdonge maistarde
assumiua gestdodo TemploRenshotem FoshanNo 25.° anodaRepublicada China,regressouwa Yulin, fundandoo Mosteiro
Zen Baolianna aldeiade Xintang, navila de Nanjiang Por suavez, 0 Mestre Tongzhenviajou por Zhaoging(Guangdongke
Hong Kong, acabandgor chegara Salade Guanyindo Templo Pou Chai (Templo de Kun lam) em Macau,onderecebeu
abrigoe apoiodo MestreHuiyin paranelaresidir. Isto demonstrague,emborao Budismode Yulin tenhasofrido gravesdanos
a nivel local, a sualinhagemdo Dharmanuncafoi interrompida Pelo contrario, estesmestreslevaramo legadobudistade
Yulin paraGuangdongHong Kong e Macau, permitindo que a tradicdo do Templo Baoxiangse prolongassenum ciculo
budistamaisamplodeLingnan



A AssociacaoBudista e o Jardim Dongjing

No 31.° anoda Republicada China, foi fundadaa AssociacéoBudistade Yulin em Dongwei A associacaaontavacomum
conselhodiretivo presididopelo mongeDezhen,tendocomo vice-presidenteo budistaleigo Liang Wertong, entreoutros, e
reunindomaisde 700fiéis distributlos por localidadessomo Guding,Mingshane Fumian Estemarcoassinalowa transicdodo
Budismode Yulin de um modelocentradonum Gnico templo parauma estruturaorganizacionabpoiadaconjuntamentgela
AssociacaoBudistae por crentesleigos Mais tarde,0 mongeDezhenconstruiuuma salade meditagdoem Dongxiaochang,
batizandea de "JardimDongjing" (Dongjing Yuan), servindocomoespacgaraasatividadesbudistase paraa continuidadeda
linhagemdo TemploBaoxiang O JardimDongjingtornouseumabasecrucial paraa retomadasatividadesbudistasem Yulin,
acolhenda comunidades mantendaituais conthuosderecitacdode sutras,adoracéca Budae outraspraticasreligiosas

O RenascimentoContemporaneo

Ap6és a Libertacao, as atividadesreligiosasnormaisdos fiéis budistasde Yulin passarana ser protegidaspelo governo Em
196Q devidoas necessidadede planeamentairbano,asinstalacdeworiginaisdo JardimDongjing foram requisitadastendoo
governodo condadade Yulin atributlo umanovaresidéncigparao seuusa No mesmoano,devidoa construcaade um ediftio
comercialnaAvenidaDongchenga sededa AssociacaoBudistafoi tambémtransferidgparao JardimDongjing

Durantea RevolucaoCultural, o Jardim Dongjing foi ocupado,0s mongese as monjasforam forcadosa partir, e todasas
atividadesbudistaspublicasforam suspensasContudo, algunsfiéis continuarama praticar a suafé de forma privada nas
residénciagle personalidadedo meio budista Ap6s a TerceiraSessadlenariado 11.° Comité Centraldo PartidoComunista
da China,aspolficas religiosasforam gradualmentémplementadasem 1981, aspropriedadedudistasforam devolvidas em

1982 iniciou-se a reconstrucaalo JardimDongjing e em 1985 o local recuperouw seunomeoriginal, tornandese o centro
oficial e espacoabertoparaatividadesbudistasna cidadede Yulin. Por volta de 1990 o JardimDongjing contavaja com 4

mongese monjasordenados cercade 2000 fiéis espalhadogelazonaurbanade Yulin e vilas vizinhas Paralelamenteg

templofoi sendoprogressivamentequipadocom estatuasde Buda, livros budistase instrumentoditirgicos, permitindouma
restauracaccadavez mais completadas atividades Sob a liderancado Mestre Rongbod discpulo ordenadopelo Mestre
Dezhene sobrinhoespiritualdo MestreTongzhend , o TemploBaoxiangconhecewmagradualrevitalizacdoe restauro

Vinte anosantesda destruicaodo Budismoem Guangxi,0 Mestre Tongzhen(cujo nomesecularera JiangSong)nasceuem

1907, duranteo reinadodo ImperadorGuangxu.e foi forcadoa deixara suaterranatalem1926devidoa crisereligiosa Apos

décadagle propagacédalo Dharmacomomongeitineranteem Hong Kong e Macau,regressowariasvezesa Yulin nadécada
de 1980 parareconstruiro templo ancestral O mestrefoi simultaneament&m ancido da Salade Guanyinem Macaue do

TemploBaoxiangem Yulin, Guangxi,vindo a falecernasuaterranatalem 1988 A vida do MestreTongzheré o espelhadas
vicissitudese transformagdeslo Budismo de Lingnan na era moderna Na décadade 198Q o mestreteve finalmente a

oportunidadede regressan Yulin, apésmuitosanosde ausénciapndefaleceuem outubrode 1988 alcancanda iluminagéo

perfeita Hoje, a sua estupafunerariaencontrase perfeitamentepreservadana pequenacolina localizadano lado direito da

entradagprincipal do TemploBaoxiang,navila de Maolin, distrito de Yuzhou,nacidadede Yulin, Guangxi,regressandassim
aopontode partidadasuajornadaespiritual



Master Shi Tongzhen and Baoxiang Temple in Yulin, Guangxi

The Cataclysmic Changesof the 1920

The history of Buddhismin Yulin tracesbackto anearlyperiod Accordingto local records,it beganspreadingasearly asthe
third year of the Yongzhengreign in the Qing Dynasty (1725. It belongsto the Yuanlai branchof the Caodongschool of
SouthernChanBuddhism,originating from Jingye Templeon Mount Dadongin Yangjiang County, Guangdongln the mid-

Qianlongperiod of the Qing Dynasty,ChanMasterPushouthe eighthrgeneratiorsuccessoof Jingye Temple,cameto Yulin

to propagatehe Dharmaand settledat BaoxiangTemple,becomingthe founding masterof Buddhismat BaoxiangTemplein

Yulin. Subsequentlythe Dharmalineageof BaoxiangTemplewaspassediown from generatiorto generationforming a clear
systemof successionFrom Pushouto Zhaoyin and Zhaoyi, and thento Tongshu,Tongliao, and Tongcai,it is evidentthat
Baoxiang Temple was not merely an ordinary monastery but an importantancestrattemple and centerof transmissiorfor

Yulin Buddhism This Dharmalineagecontinuedinto the modernera,andby the ninth generationprominentmasterssuchas
Yongnian(Dezhen)andYongdao(Tongzhen)emerged

Yulin Buddhismsuffereda severeblow in the 15th yearof the Republicof China(1926), whenthelocal governmentiestroyed
templesandexpelledmonks,leadingto the destructionof BaoxiangTemple Around 1926 the governmenimplementingthe
policy of suppressind@@uddhismand demolishingtemplesin Guangxiwasthe warlord regimeof the "New GuangxiClique."
This faction occupiedGuangxiand was nominally subserviento the National Governmentwith its core leadersbeing Li
Zongren,Bai Chongxi, and Huang Shaohong This movementis commonlyreferredto by historiansas the "New Guangxi
Clique's Destructionof Buddhism"or "Bai Chongxi's Destructionof Buddhism" (the Old Guangxi Cliqgue was led by Lu
Rongting) They unified the entireterritory of Guangxiaround1925

In Guangxiand whereverthe Northern Expedition Army reachedBai Chongxivigorously implementedthe following anti

religious measuresConfiscationof TempleProperties Forcible confiscationof Buddhistand Taoisttemples,convertingthem

into public property Destructionof SacredStatuesSmashingstatuef Buddha,Bodhisattvasandvariousshrinesandmelting

down bronzeBuddhastatuesto mint coins or manufacturemunitions Conversioninto Public Facilities Rebuildingvacated
templesinto modernschools(National Schools),governmentoffices, or various levels of Kuomintangparty headquarters
Expulsionof Monks and Nuns Forcing monks and nunswithin Guangxito returnto secularlife, leavingthemto fend for

themselve®r engagdan manuallabor.

This movementealta devastatindlow to the local Buddhistculturein Guangxi,causingmanyancienttempleswith centuries
of heritageto vanishor be transformedovernight This eventalsoechoedthe "Destructionof Buddhismin the CentralPlains"
launchedaroundthe sametime by Northwestwarlord Feng Yuxiang in Henanand other areas,becominga major religious
disasteiin the history of Buddhismduringthe early Republicof China The two monks,Dezhenand Tongzhenwereforcedto

leaveYulin. Thisincidenthada profoundimpacton Yulin Buddhism,asthe destructionof the templesdeprivedthe monksof

their residencesgonsequenthpalting all Buddhistactivities

This situationreflectsthe impact of local political and social upheavalon monasteriest that time. Temple propertieswere
oftenviewedasdisposableesourcesandmonasteriesverehighly vulnerableto damageduringrestructuringconsolidationpr
demolition Thereforethe "disasterof eliminatingBuddhism“sufferedby Yulin Buddhismwas,in essencea localizedeventof
religiousdestruction

The Destitution and Wanderings of Dezhenand Tongzhen

Following the destructiorof BaoxiangTemple, MasterDezherffirst traveledto Dinghuin Zhaoqing,Guangdongandlatertook
chargeof Renshoulemplein FoshanIn the 25th yearof the Republicof China,hereturnedto Yulin andestablishedBaolian
Zen Monasteryin Xintang Village, NanjiangTownship Meanwhile,MasterTongzhentraveledto Zhaoging(Guangdonggand
Hong Kong, andeventuallyarrived at the GuanyinHall of PouChai Templein Macau,wherehe took up temporaryresidence
with the supportand assistancef MasterHuiyin. This demonstrateshat althoughYulin Buddhismwas severelydevastated
locally, its Dharmalineage was never broken On the contrary, these masterscarried the Buddhist heritage of Yulin to
GuangdongHong Kong, and Macau, allowing the traditions of Baoxiang Temple to endurewithin the broaderLingnan
Buddhistcircle.
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The Buddhist Associationand Dongjing Garden

In the 31st yearof the Republicof China,the Yulin BuddhistAssociationwas establishedn Dongwei, featuringa board of

directorswith the monk Dezhenservingaspresidentandlay BuddhistssuchasLiang Wentongservingasvice presidentsThe
associatiorattractedover 700followersacrossegionslike Guding,Mingshan,andFumian This markedthetransitionof Yulin

Buddhismfrom a singlemonasterymodelto an organizationaktructurejointly supportedoy the Buddhistassociatiorandlay
practitioners Later, monk Dezhen constructeda meditation room at Dongxiaochangand namedit "Dongjing Garden"
(Dongjing Yuan) to serveas a venuefor Buddhistactivities and a continuationof the BaoxiangTemplelineage Dongjing
Gardenbecamean essentiabasefor the revival of Buddhistpracticesin Yulin, hangingthe bell to assemblehe public and
continuouslyconductingsutrachanting,Buddhaworship,andotherreligiousceremonies

Contemporary Revival

Following the Liberation, the normal religious practicesof Buddhist followers in Yulin were placed under government
protection In 1960 dueto urbanconstructionneeds the original site of Dongjing Gardenwas requisitioned,and the Yulin
CountyGovernmentllocatedalternativehousingfor its use In the sameyear,dueto the constructiorof acommerciabuilding
on DongchengMain Street the headquartersf the BuddhistAssociationwasrelocatedo Dongjing Gardenonceagain

During the Cultural Revolution,Dongjing Gardenwasoccupied monksandnunswereforcedto leave,andall public Buddhist
activities ceased However, some devoteescontinuedtheir religious practicesprivately in the homesof Buddhist figures
Following the Third PlenarySessiorof the 11th CentralCommitteeof the CommunistPartyof China,religiouspolicieswere
graduallyimplemented Buddhistpropertieswerereturnedin 1981, reconstructiorof Dongjing Gardenbeganin 1982 andits
original namewas restoredin 1985 officially makingit an openvenueand activity centerfor Buddhismin Yulin City. By
1990 Dongjing Gardenhoused4 ordainedmonksand nunsand approximately2,000 followers spreadthroughoutthe Yulin
urbanareaandsurroundingtowns Concurrentlythe templeprogressivelyacquiredBuddhastatuesBuddhisttexts,andritual
implements, restoring religious activities to an increasingly complete state Under the abbotshipof Master Rongb@® an
ordaineddisciple of MasterDezhenanda Dharmanephewto MasterTongzhe® BaoxiangTemplewasgraduallyrevitalized
andrestored

Born in 1907 during the Guangxureign of the Qing Dynasty, twenty yearsheforethe suppressiorof Buddhismin Guangxi,
Master Tongzhen(secularnameJiang Song) was forced to flee his hometownin 1926 dueto the religious cataclysm After

spendingdecadepropagatinghe Dharmaasanitinerantmonkin HongKong andMacau,hereturnedto Yulin severatimesin

the 198Gs to rebuild the ancestratemple The masterservedas an elder of both the GuanyinHall in Macauand Baoxiang
Templein Yulin, Guangxi, before passingaway in his homelandin 1988 MasterT o n g z hife st@ndsas a miniature
reflectionof the historicaltransformationsnd vicissitudesof modernLingnanBuddhism In the 1980, the masterfinally had
the opportunityto returnto Yulin, Guangxi,after many yearsof separationwhere he enteredParinirvanain October1988

completinghis spiritual path Today,MasterT o n g z memoréalstupais impeccablypreserveadn a smallhillside to theright

of the mountaingateof BaoxiangTemple,locatedin Maolin Town, YuzhouDistrict, Yulin City, Guangxi,returningprecisely
to the origin of his questfor the Buddhistpath
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Templo Baoxiangem Yulin, Guangxi

O Templo Baoxiangem Yulin, Guangxi,é um famosomosteirobudistana regido sudestede Guangxi,com uma
historiade maisde800anos

Histéria e EvolucaaFundacgéona Dinastia Song O Templo Baoxiangfoi construtlo originalmenteno final da
DinastiaSong,sendoum mosteiroantigpcomumalongahistérianaregiaa

LocalizacéoOriginal e Estatuto O temploficava inicialmentena antigaRua Zhongxiao,dentroda PortalLesteda
Cidadede Yulin (atual centrode Yulin). Ao longo da historia, 0 templo passoupor varias reconstrucée® o seu
incensofoi muito présperosendoum local sagraddudistaaltamenterepresentativano sudestale Guangxi

DestruicdonaEraRepublicanaDuranteo perbdo daRepublicada China,o0 TemploBaoxiangsofreu,infelizmente,
gravesdestruicbe® danos

Reconstrucdono Local Atual (1997): Paraprotegere transmitir a cultura religiosa, o templo foi transferidoe
reconstrudono seulocal atualem 1997 O novo local fica na Aldeia de Lufeng, Comunade Maolin, Distrito de
Yuzhou,Cidadede Yulin (pertodaA reaCénica"Camposde Cinco Cores"),a cercade 10 quilémetrosdo centroda
cidade

CaractersticadArquitetonicase Culturais

O Templo Baoxiangreconstruto situase numa zona de relevo carstico, rodeadopor picos verdese extensos
pomaregielthias.

ConstrutloContraasRochas O complexode ediftios principaisintegragrutasnaturaise rochasde montanhacom
umaareatotal de construcaade maisde 4.000 metrosquadradosO GrandeSaléodo Heroi (Mahavira),0 Saldodos
ReisCelestiaise 0 Saldodo Budade Jato,entreoutrosediftios de estilo antigo,erguemse em patamareso longo
damontanha

Relguias Culturais Valiosas O GrandeSalaodo Herdi abrigauma estatuasentadado Buda Sakyamunicom 6
metrosde altura, finamenteesculpidaem madeirade canforeirae revestidaa folha de ouro. Além disso,o templo
tem penduradaum grandesino de bronzeque pesa6.000 quilos e conservatesourosbudistascomoo Tripitacade
Qianlong

Acta Scientrium Ngensis 2026



Baoxiang Temple in Yulin, Guangxi

BaoxiangTemplein Yulin, Guangxi,is a renowneduddhisttemplein southeaster@uangxi,boastinga history of
over800years History andEvolution

Foundedin the Song Dynasty Baoxiang Temple was initially built during the late Song Dynasty, making it an
ancientmonasterywith along historyin thelocal area

Original Site and Status The templewas originally locatedon ancientZhongxiao Streetinside the East Gate of
Yulin City (preseniday downtown Yulin). Historically, the temple underwentmultiple renovationsand enjoyed
flourishing incenseofferings, servingasa highly representativuddhistsacredsite in southeasteruangxi

Destructionin the RepublicanEra During the RepublicanPeriod,BaoxiangTempleunfortunatelysufferedsevere
destructioranddamage

Reconstructiorat the CurrentSite (1997: To protectand passdown religious culture,the templewasrelocatedand
rebuilt at its currentsite in 1997. The new site is situatedin Lufeng Village, Maolin Town, YuzhouDistrict, Yulin
City (adjacento the "Five-Color Rural" ScenicArea), about10 kilometersaway from the downtownarea

ArchitecturalandCultural Features

ThereconstructedBaoxiangTempleis nestledin a karstlandscapesurroundedy greenpeaksandscatteredychee
orchards

Built Againstthe Cliffs: The main architecturalcomplexintegratesnaturallimestonecaveswith mountaincliffs,
coveringa total built-up areaof over 4,000 squaremeters Ancientstyle structures,ncluding the MahaviraHall
(GrandHall of the GreatSage) the HeavenlyKings Hall, andthe JadeBuddhaHall, risein cascadindiersalongthe
mountainside

PreciousCultural Relics The MahaviraHall enshrinesa 6-metertall sitting statueof SakyamuniBuddha,finely

carvedfrom camphorwood and coveredin gold leaf. In addition,a massivebronzebell weighing 6,000 kilograms
hangsinsidethe temple,which alsotreasure®Buddhistsacredreasuresuchasthe QianlongTripitaka
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A Estupado Mestre Tongzhenna Montanhado Templo Baoxiangem Yulin, Guangxi/The Stupaof Master
Tongzheronthe Mountainof BaoxiangTemplein Yulin, Guangxi

Ofertado BudistalLeigo TanJie,de Guangxi
Providedby Lay BuddhistTanJiefrom Guangxi

A Estupado MestreTongzhemaMontanhado TemploBaoxiangem Yulin, Guangxi
A estupafuinebredo Mestre Tongzhenencontrase perfeitamentereservada entronizadanumapequenacolina,

situadado lado direito do portal principal (Shanmen)do Templo Baoxiang,no Distrito de Yuzhou, na Cidadede
Yulin, Provicia de Guangxi

The Stupaof MasterTongzheron the Mountainof BaoxiangTemplein Yulin, Guangxi

The burial stupaof MasterTongzhenis perfectlypreservedand enshrinedon a small hill to the right of the main gate
(Shanmenpf BaoxiangTemple,locatedin YuzhouDistrict, Yulin City, GuangxiProvince
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Xia ng‘;mYulin, Guangxi *
miplein Yulin, Guangxi-

Ofertado BudistaLeigo TanJie,de Guangxi
Providedby Lay BuddhistTanJiefrom Guangxi

/ / / ) /
/
Informacéo/ Dados Templo Baoxiangde Yulin, Guangxi/TorreMemorial do GrandeMestre BudistaTong Zhen/O
Patriarcada Nona Geracdodo Templo Baoxiangde Yulin/Torre Memorial do Bhikkhu dos Preceitosde Bodisatva,

Yong Dao (nomeestilstico: Tong Zhen)/Discpulosde Culto / SucessoresRong Bo, Liao Tong, entre outros/Hora
Auspiciosade 4 de Dezembrado Ano Lunar Ji-Si (31 de Dezembrode 1989do CalendéarioGregoriano)

Information/ Data BaoxiangTempleof Yulin, Guangxi/TheStupaof the GreatBuddhistMasterTong Zhen/TheSth

GeneratiorPatriarchof BaoxiangTemplein Yulin/The Stupaof Bhikkhu of BodhisattvaPreceptsyong Dao (courtesy
name Tong Zhen)/WorshippingDisciples RongBo, Liao Tong,andothers/AnAuspiciousHour on the 4th Day of the
12th Lunar Monthin the Ji-Si Year,1989(Decembei31, 1989.

Alcancara Perfeicaodo Estadode Buda O Regressas Origensdo MestreTongZhen
Attaining PerfectBuddhahoodMasterTong Zhen'sReturnto the Roots
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Caligrafia de Poemas em Dsticos Acoplados dc
Mestre Shi Tongzhen

Calligraphy of Couplet Poems by Master Shi Tongzhen
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Prefacio de Caligrafia, Dsticos, Poemase Textosdo Mestre Budista Tongzhen

Passaranse mais de trinta anosdesdeque escrevi,no intio de 1995 as notaspreliminaresintituladasCronicado Monge
ItineranteTongzhenNaquelaépoca,atravésde um esforcopuramentendividual e combaseeminformacdesragmentadas
observacdesle campo,redigi um breve registo utilizando materiaisextremamentdimitados Dependiaessencialmentde
inscricdesem estelastalhasde madeirae vesthios encontrado®sporadicamentem templos,0 que me impediu de obter
uma viséo de conjunta Naqueleperbdo, os transportes a informacéo ndo eramtéo acessiveiscomo hoje a recolhade
documentograumatarefaarduae asoportunidadeparaa realizacédode entrevistasramraras Por conseguintepsregistos
consistiansobretude@mimpressdefragmentadafpcadasemdocumentaa figura e a obrado Mestreparareferénciafutura
Nasdécadaseguintesp ambientecultural de Macaue daregidode Lingnanregistoutransformacegraduais Os trabalhos
de restauronos templos,a catalogacaade relfjuias culturaise o interessesocial tornaramse mais expressivoglo que no
passadoParalelamentecom a popularizacéodas técnicasde registo de imageme a progressivadivulgacdo de arquivos
provenientesde colecBesprivadase de acervosdos préprios templos, os vestgjios caligraficos do Mestre Tongzhen
transitaramde achadosisolados para um corpo de trabalho sistematico Pecascaligrafadasa tinta, outrora rarssimas,
comecarana circular ocasionalmentea fisionomiaoriginal de variastalhasde madeirae gravagdesm pedrafoi restaurada
ou reidentificadaproporcionandamabasemaisfidvel paraa analisecomparativedosestiloscaligraficos As metodologias
deinvestigacdatambémevoluram. Se nosprimeirosanosa abordagenprivilegiavaa inspecdovisual diretae descricbesle
naturezampressionistahoje combinase a andliseestilstica da caligrafia, a contextualizagadistoricae o mapeamentala
distribuicdoespaciablasobras Procurase,assim,reconstruira trajetoriade vida e o perfil artstico do Mestrea partir deduas
vertentes "a localizacdodos vestgios" e "a evolugdo do estilo”. Em particular, atravésde uma nova sistematizacéalos
legadosconservadosmlocaiscomoo TemploPouChai(Kun lam), o TemploChukLam, o Templode A-M& e o Templode
Lin Fong,a cronologiae a rededasatividadescaligraficasdo Mestre Tongzhenapdsa suavinda do Monte Dinghu parao
sul, tornaramse progressivamentelaras

Além disso,a compreensaalo seuestilo caligrafico, inicialmenteassociadapenas estéticadasEstelasde Wei (Wei Bei),
expandiuseaonotarsequea suapraticaseajustavaconformeo tema,o espacgee ascondicionanteslo trabalhode gravacéao
Emborao dinamismodo seutracgo fossevigoroso,firme e contido, a transposicdgaraa madeiraou paraa pedrarevelava
ritmos e nuancedlistintos Estefenémenacorroborao aforismotradicionalque preconiza'seguiro pincele ndo a laminado
cinzel", sendoqueasobrasoriginaisatinta sdoasque melhorrevelama suaverdadeireessénciartstica. O presente/olume,
agoraintitulado Caligrafia,Deticos, Poemasg Textosdo MestreBudistaTongzhenyelnee reorganizaos dadoscoligidosao
longo dos anos A seccaodedicadaa apreciacaode dsticos, originalmenteintegradacomo apéndice,foi autonomizadae
ampliada,passanda incluir tambémpoemasprosae inscricdescolofénicasrelevantesO objetivo é transcendep mero
registoiconografico,avancandgaraumacompilacdoque confereigual pesoao texto e a caligrafia Estetrabalhoconfigura
nao sé umarevisdodostextosanterioresmastambémum balancoda evolugdodasperspetivag métodosde investigacacao
longo destedrinta anos Evocandoa intencaoinicial, o propdsitondo passavale salvaguardap que a vista alcancavanum
determinadomoment@ hoje, com estanova edicdo, ambicionase ofereceruma basemais estruturadgparainvestigagdes
futuras Todavia,subsistemaindamuitaslacunasnabiografiado MestreTongzheng a suaproducaocaligraficadispersanéo
foi totalmenterecolhida Restaesperargue os futuros investigadoresontinuema preencherestasomissdéese a descobrir
novasevidéncias Serveestetextode prefacia
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Prefaceto The Calligraphy, Couplets,Poems,and Proseof Buddhist Master Tongzhen

More thanthirty yearshavepassedbsincel first draftedthe Recordsof the WanderingMonk Tongzhenin early 1995 At that
time, relying solely on my own individual efforts, fragmentedanecdotesand field observations] piecedtogethera brief

accountbasedon extremely limited source materials | dependedheavily on randomly encounteredstele inscriptions,
woodcarvingsandtempleremnantsyhich fell shortof presentinga comprehensiveverview In thosedays,transportatiorand
informationnetworkswerefar lessdevelopedhantheyaretoday; collectingliteraturewasa formidabletask,andopportunities
for interviewswereexceedinglyrare Consequentlyywhatwasrecordedconsistedmostly of fragmentaryimpressionsintended
primarily to documenthe manandhis calligraphyfor futurereferenceln the ensuingdecadesthe culturallandscap®f Macao
andthe Lingnanregion underwentgradualtransformationsTemplerestorationsthe catalogingof cultural relics, and public
engagemengrew morerobustthanin the past Along with the ubiquity of imagingtechnologiesandthe progressiveeleaseof

materialsfrom private collectionsandtemplearchives,MasterT o n g z badligrablsctracesevolvedfrom sporadicfindings
into a systematidbody of work. Ink-written manuscriptspnceexceptionallyrare,beganto circulateoccasionally the original

appearance®f wood and stone carvings were partly restoredor re-identified, providing a more reliable foundation for

comparativestylistic analysis Researchmethodologiesshifted accordingly While my early approachfavored direct visual

inspection and impressionistic descriptions, the current work integrates calligraphic stylistic analysis, historical
contextualizationand spatial distribution mapping It attemptsto reconstructthe Master'strajectory and artistic profile by

focusingsimultaneouslyon "the provenanceof his works" and "the evolution of his style™ In particular,througha renewed
systematizatiomf the remnantgpreservedat PouChai Temple(Kun lam Temple),Chuk Lam Temple,A-Ma Temple,andLin

FongTemple,the threadof MasterTongzhen'salligraphicactivitiesafter his journeysouthfrom Mount Dinghu hasgradually
cometo light.

Furthermorepur understandingf his calligraphicstyle hasprogressedEarly on, it wassimply categorizedasleaningtoward

the Wei Stelestyle (Wei Bei). Overtime, however,we noticedthat his executionadapteddynamicallyto the subjectmatter,the

spatial setting, and the conditionsof the carvers Although his brushworkwas sharp, powerful, and introverted, it yielded

different rhythmsandtemperamentsshencarvedinto wood versusstone This exemplifiesthe traditional calligraphicmaxim,

"emulatethe brush,not the chisel," thoughit is his original ink manuscriptghat bestcapturehis true artistic spirit. Conceived
underthetitle The Calligraphy,CoupletsPoemsandProseof BuddhistMasterTongzhenthis volumeintegratesiatagathered
over the years The sectionon coupletappreciationoriginally an appendix,hasbeenexpandednto an independenthapter,
incorporatingrelevantpoems,prose,and colophons The objectiveis to advancefrom mereiconographicdocumentatiorio a

comprehensiveurationthat placesequalemphasion textual contentand calligraphicartistry. This represent®oth a revision

of pastwritings anda summaryof the shiftsin researciperspectiveandmethodologie®verthe pastthirty years Reflectingon

my original intent, it wasnothingmorethanto preservenvhat| happenedo witnessat thetime. With this re-editedpublication,
the hopeis to provide a clearerfoundationfor future researchNeverthelessmanyblanksremainin the biographyof Master
Tongzhenand his scatteredcalligraphicworks haveyet to be fully collected It remainsfor future scholarsto fill thesegaps
andunearthnew evidence Thusis this prefacewritten.

OwenNG
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Templode PouChai, Macau(Templode Kun lar
PouChaiBuddhistMonastery,Macau(Kun lam Temple)

J L

Ttulo : Inscricdo da Estupa Funeraria do Mestre Hui Yin do Templo de Kun lam em Macau
ExpressaoAuspiciosa ZhongLing Rui Ying (A Convergénciale EnergiasEspirituaisTraz Pressagiof\uspiciosos)

Interpretacdo Detalhada Estesquatrocaracteressignificam que "a regido de Macau concentraa auraespirituale a
esséncialo Céue daTerra,o quenaturalmentenduz e manifestasinaisbenévolos pressagiosle boafortunae milagres
divinos". Tratasede umaexpressaale béncaoquefundea geomanciaradicional(FengShui) como conceitobudistade
"ressonancieentre o Céu e o Ser Humano' E frequentementeista em placashorizontaisde montanhassagradase
templosantigos,em mensagensle felicitacéo parao aniversariode divindadesou utilizadaparalouvar um lugar que é
abencoadpelosdeuse® dotadode talentosnotaveisgeradoselo préprioambientdocal.
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Templode PouChai, Macau(Templode Kuh Iarﬁ) z
PouChaiBuddhistMonasteryMacau(Kun lamTemple

Title: Epitaph Poemof the Stupaof Master Hui Yin at the Kun lam Temple in Macau (Translation)

Detailed Translation: Amidstthe sacredmountainsandriversfilled with spiritualaura,wherethe Buddhalight shinesin
perfect,sereneall-pervasivenessand wherethe BodhisattvaSamantabhadrpropagateshe holy Dharma accompanied
by the growing splendorof the Buddhist preceptsthat shinelike a clear moon, and the lion's roar of the Bodhisattva
Manjushrithatshakeshe world, this spiritually endowedand gavebirth to anextraordinaryanduniqueindividual. Since
childhood, he displayedexceptionalwisdom and spirituality. Later, he residedand cultivated himself within a sacred
archipelagosurroundedby the sea(suchas Mount Putuo),truly enteringthe "Gate of Non-Duality" that transcendsll
distinctions Uponreachingadulthood he sawthroughthe illusions of the secularworld andwasformally ordainedasa
monk, embracingthe grandvow to universallydeliver all sentientbeingsand dedicatinghis heartto the practiceof the
WesternPure Land method When he becamethe abadeof a famousmountaintemple, leadingthe vast assemblyof
Buddhistmonks,the War of Resistancé\gainstJapaneséggressiontragically broke out As the nationalterritory was
lost and his homelandfell, his eyesmetwith widespreadievastatiormndthe immensesufferingof the people This sight
of boundlessuin andmiseryevokedin him profoundcompassionmakingit truly unbearablé¢o witness Fortunatelythe
cruel and obstinateinvaderswere ultimately defeatedand surrenderedo the Allied Forces This Buddhistsanctuaryas
sacredandpureasa lotus, finally regainedpeace Underthe protectionof the Buddha'scompassionatight, the eminent
monk continuedto practicethe Bodhisattvapath of "attaining self-enlightenmentand delivering others,"allowing the

pure Dharma,like a gentlerain of heavenlyflowers and nectar,to widely nourishthe sentientbeingsof this world who
hadbeendeeplyscarredcby war.
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i " . /A caligrafiadaimagemacimafoi feita utilizandoa "Técnicade
ContornoDuplo” (Shuanggou)Primeiro,delineiaseo contornodoscaractere®, em seguidapreencheseo interior comtinta/The calligraphy
in the imageabovewas createdusing the "Double-ContourMethod" (Shuanggou)The outlinesof the charactersvere tracedfirst, and then
filled in with ink to completethework.

Title: The Stupaof Master Hui Yin at the Kun lam Temple in Macau
Auspiciousldiom: ZhongLing Rui Ying (The Gatheringof Spiritual EssenceBrings AuspiciousResponses)

Detailed Interpretation : Thesefour charactersignify that"the regionof Macaubringstogetherthe spiritualaura
andessencef HeavenandEarth,which naturallyinducesand manifestsauspicioussigns,goodomensanddivine

miracles" Thisis a phraseof blessingthat blendstraditionalgeomancyFengShui) with the Buddhistphilosophy
of "resonancéetweenHeavenand Humanity" It is commonlyfound on horizontalplaguesin sacredmountains
and ancienttemples,in celebratorymessagesor deities'birthdays,or usedto praisea placefor being divinely

blessecandendowedwith remarkabletalentsnurturedby its exceptionakenvironment
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Ttulo : Poemade Inscricdo da Estupa Funeraria do Mestre Hui Yin do Templo de Kun lam em Macau (Tradugao)
Traducdo Detalhada Entreasmontanha® rios divinos e dotadosde auraespiritual,ondea luz de Budabrilha emplenitude
e pazcoésmica,e ondeo BodhisattvaSamantabhadraropagao sagraddDharma acompanhadpelo crescentesplendordos
preceitosbudistasque brilham comoa lua limpida, e pelo rugido leonino do BodhisattvaManjushrique estremec® mundo,
estaterracheiade energiaespiritualdeua luz um homemextraordinarioe singular Desdea infancia, ele demonstravaima
sabedoriee espiritualidadeexcecionaisMais tarde,residiu e praticouo cultivo espiritualnum arquipélagosagradarodeado
pelo mar (como a Ilha de Putuo), ingressandoverdadeiramenteo "Portal da Nao-Dualidade" que transcendetodas as
distincdes Ao atingir a maioridade desapegose do mundoseculare foi formalmenteordenadanonge,abracandm grande
voto de salvar universalmenteiodos os seresvivos e dedicandese inteiramentea pratica do método da Terra Pura do
Ocidente Quandosetornouabadede um templo numamontanhaamosa liderandoa multiddo de mongesbudistas eclodiu
tragicamente Guerrade Resisténciacontraa AgressaaJaponesaCom a perdado territorio nacionale a quedada suaterra
natal, os seusolhos testemunharana miséria generalizadae o sofrimentodo povo causadogela guerra Este cenariode
devastacdaotal despertounele uma profundacompaixéo,tornandoo sofrimentoinsuportavelde se ver. Felizmente,os
invasorescruéis e obstinadosoram finalmentederrotadose renderamse as ForcasAliadas Estaterrabudista,tédo sagradae
puracomoum létus, recuperodinalmentea paz Soba protecdodaluz compassivale Buda, o eminentemongecontinuoua
praticaro caminhode Bodhisattvade "libertar-sea si préprio e guiar os outrosa libertacéo", permitindoque o Dharmapuro,
como uma chuvatorrencial de flores e néctar celestial, nutrisseamplamenteos seressencientesdeste mundo que tanto

sofreramcomosflagelosdaguerra Acta Scientrium Ngensis 2026
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Templode PouChai,Macau(Templode Kun lam)
PouChaiBuddhistMonasteryMacau(Kun lam Temple)

Detico: Prestar homenagem ao Tathagata com os Dez Ttulos,
ascendendoa Terra da Alegria. Fazer a oferenda do Dharma da
U nicaRealidade,espalhandoflores que chovemdo céu.

Interpretacdo Detalhada Nestedia de supremaauspiciosidadesmque
0 Budaé honradocomos Seusdezttulos sagradospsdevotosrelunemse |
no grandesaloparaprestarculto e reverénciaao Buda Tathagatacoma |
maior sinceridadeNo momentode comunh&ocom a sabedoriade Buda,
todosse libertamdaspreocupacdeg apegosnundanospermitindoque
as suasalmas se elevemdiretamentee entremna "Terra da Alegria"
(Pramuditabhumi) 8 o estadodo primeiro estagiode um Bodhisattva,
caracterizadopor uma total ausénciade preocupacdes uma imensa
alegria espiritual Neste instante,ja ndo se buscaa oferendade bens
materiaisformais em vez disso,praticase e beneficiasetodosos seres B
vivos atravésda mais pura e Unica verdadesupremado universo (a
Realidade Absoluta do Dharma), realizando assim a mais excelsa
"Oferendado Dharma'. Esta devocaosinceracomoveo céu e a terra,
tocandoprofundament®s deuseselestiaisque comecama derramardo
céu pétalasmulticoloridas de flores auspiciosastdo abundantecomo
uma chuva de néctar sagrado, preenchendotodo o universo de
sacralidade contentament@spiritual

Couplet: Paying homageto the Tathagata of Ten Titles, one ascends
to the Land of Joy. Offering the Dharma of One Reality, auspicious
flowers rain down from the heavens

Detailed Interpretation : On this supremelyauspiciousday celebratinghe Buddha'sen sacreditles, devoteegjatherin the
grand hall to pay their most sincereand heartfelthomageto the Tathagataln the exact momentof aligning with the
Buddha'sperfectwisdom,the assemblyrelinquishesall worldly worriesandattachments

Their spiritual realmsareinstantly elevated gnteringthe "Land of Joy" (Pramuditabhumi)d the first stageof a Bodhisattva,
filled with carefreebliss and spiritual ecstasy At this stage,formal materialdonationsare no longer pursuedl instead they
practiceand benefitall sentientbeingswith the purest,ultimate,andsolitary truth of the universe(the One DharmaRealm),
achievingthe mostsupremé'DharmaOffering." This profoundsincerityresonateshroughheavermandearth,deeplymoving
the celestialdeities In responsethey scatterradiant,auspiciousheavenlyflowers from the sky, falling so abundantlythat
theyresemblea showerof sacredhectar,envelopingthe entireworld in holinessanddivine joy.
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Templode Poquﬁi,Macau(Tem deKun lam)
PouChaiBuddhistMonastery Macau(Kun'lam T@mplg)
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Estaplacacaligrafadaatinta comos caracteresJi Xiang Xuan" (Pavilhdoda Auspiciosidadencontraveseoriginalmente
perto da residénciado Mestre Tongzhen, no interior do Templo de Kun lam (Templo Pou Chai), em Macau
Lamentavelmentey paradeirodestaobraé hoje desconhecidoO seuestilo de escritapertenceao génerocaligrafico das
Estelasde Wei (Wei Bei), revelandoumaoutrafacetada arte caligraficado MestreTongzhen"Ji Xiang Xuan" significa
um lugar sagradade cultivo espiritualque permiteas pessoaslistanciarerrsedasimpurezasio mundosecular.apoiarer
senasabedorialo Dharmae alcancarena purezado corpoe damente,bemcomoa grandelibertacéa

This ink-written plaqueinscribedwith the charactergJi Xiang Xuan" (Pavilion of Auspiciousnessjyasoriginally located
near Master Tongzhen'sesidencenside the Kun lam Temple (Pou Chai Temple)in Macaa Regrettably,the current
whereaboutf this artwork are unknown Written in the Northern Wei Stele style (Wei Bei), this piece showcases
anotherdistinct dimensionof Master Tongzhen'scalligraphy "Ji Xiang Xuan" signifies a sacredsanctuaryfor spiritual
cultivation, a placewhereone candistanceoneselffrom seculardefilementsrely on the wisdomof the Buddhadharma,
andattainultimateliberationaswell aspurity of bodyandmind.
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Ligacao do Mestre Budista Shi Tongzhen com Hong Kong

Porvolta de 1926 o TemploBaoxiangem Yulin, Guangxi,foi destrutia No final da décadade 1920 o MestreTongzhen
deixouYulin e viajou parao leste,acompanhandmicialmenteo seumestreaté ao Templo Qingyunna MontanhaDinghu,
emGuangzhote Zhaoqing A partir dadécadade 1930(o vigésimoanodaRepublica) a situacdode guerrano sul da China
tornouseextremamentinstavel A subsequentturbuléncianaregidode Guangdondorcou os mongesgjuepraticavamas
areasde Yulin e da MontanhaDinghu a emigraremsucessivamented suarota de migracdo partia geralmentede Yulin,
passavgor umaestadiatemporéariano Templo Qingyun na MontanhaDinghu em Zhaoging,e depoisseguiade barcovia
Cant@o(Guangzhougpmdirecdoao sul, até Hong Kong. Estaeraumarota comumparaos mongesgue procuravanreflgio
do caosnaaltura

O MestreTongzhenesteveem Hong Kong durantea décadade 1930 masassuasatividadesespecficase o seuperbdo no
territério terao consistidoprincipalmenteem alojamentotemporario(Guadan)e estudosbudistasintercaladosTratousede
umaestadiade transicdoe ndo de umaresidéncigoermanentéZhuxi). A naturezadavindado MestreTongzherparaHong
Kong foi claramentaumajornadadereflgio,e ndocomo intuito deliderar ou gerir um mosteirolocal. Tendoacompanhado
0 seumestreparao sul, emdirecdoa Guangdongnosseusprimeirosanos,e deslocandese maistardeentreHong Kong e
Macau,0 seupercursademonstraimavivéncia caracterizadgor fluir conformeascircunstanciagSuiyuan)

Emborafaltem registosdocumentaisdiretos sobreo local exatoonde o Mestre se alojou inicialmenteao chegara Hong

Kong, é possiel inferir com basena distribuicdo do espacobudistaem Hong Kong na épocae na rede da linhagemdo

Darmada MontanhaDinghu Os mongesque se deslocaranparao sul entreas décadasle 1920 e 1930 concentrararse

maioritariamentaos mosteirossituadosasflorestase montanhaslosNovosTerritériose dasllhas Periféricas Entre estes,
aareado MonastérioPoLin emNgongPing,nallha de Lantau,bemcomoo MonastérioTungPoTor e o Mosteirode Chuk

Lam Shim Yuen na MontanhaFu Yung em TsuenWan, eramos principaislocais de reuniaa Estesmosteirospossuama

naturezale "MosteirosPublicosdasDez Dire¢cdes"(ShifangConglin), sendocapazesie acolhermongesvindosde fora para
estadiagemporariasalémde providenciarentondicbesbasicasde cultivo espirituale de subsisténciaDesempenharamm

papelcrucial no acolhimentode mongesrefugiados,especialmentem temposde guerra Portanto,aquandoda vinda do

MestreTongzhenparaHong Kong, é altamentgrovavelquetenhadependidale alojamentogemporariosnasmontanhas

florestasdallha de Lantauou de TsuenWandurantea suaestadia

HongKong partilhaumaprofundaligacdo de linhagemdo Darmacoma MontanhaDinghu Apéschegarena HongKong, a
maioriados mongesoptoupor residir nallha de Lantaue em TsuenWan (MontanhaFu Yung), nos Novos Territérios,em
vez de sefixarem naszonasurbanascentraisdallha de Hong Kong ou daPenhsulade Kowloon.

Em termosde contextohistorico e rotasde migracdode Guangxiparaa MontanhaDinghu, devidoa instabilidadepolfica,
eclodirammuiltiplos conflitos armadosentre Guangxie Guangdonglsto motivou muitos mongesnaturaisde Guangxio
como o Mestre Maofeng,uma figura eminentedo budismode Hong Kong que era originario do condadode Bobai, em
Guangxid ajuntaremseaosmongesdaMontanhaDinghupararumaremaosul e procurarenrefugioemHongKong, que,
sendoentdoum territério sobadministracadritanica,gozavade relativaestabilidadegolfica. A grandemaioriadosmonges
escolhetfixar-se emflorestase montanhasemotasjongedaazafamasecular proptias a autossuficiéncia

Entre esteslocais, a llha de Lantautornouse o nucleo de reunido mais importante para estesmongesrefugiados As
vantagengjeograficasde Lantauna épocaincluam acessibilidadegxtremamentelifteis, assemelhandee a um paraso
idlico (ShangriLa), ideal paraos mongespraticarenp princpio de"darigual importanciaa agriculturae ao BudismoZen"
(cultivandoa suaprépriacomidaparagarantira subsisténcia)O mosteirorepresentativalestavivénciafoi o MonastérioPo
Lin (inicialmenteconhecidocomo "GrandeCabanade Colmo") em Ngong Ping, na llha de Lantau O VeneravelBhikkhu
Fako,o segundaabadedo MonastérioPo Lin, provinhado TemploQingyunda MontanhaDinghu Até aosdiasde hoje, os
canticosbudistase asrecitagdediturgicas(Fanbei)do MonastérioPoLin de Lantauaindapreservana entonacadradicional
de Guangdonggaractersticada MontanhaDinghu de Zhaoqing

Além da llha de Lantau, TsuenWan, nos Novos Territérios, constituiuoutro polo de reunidode mongesindissociavelda
linhagemda MontanhaDinghu O MonastérioTung Po Tor, ali localizado,foi fundadopor volta de 1932 pelo Mestre
Maofeng,queeranaturalde Guangxie tinha sido ordenadano Templo Qingyunda MontanhaDinghu; o local recebeleste
nomedevidoa semelhancala suapaisagentoma daMontanhaPutuo,em Zhejiang Porsuavez,o Mosteirode Chuk Lam
Shim Yuenfoi fundadona MontanhaFu Yung, em TsuenWan, pelo MestreRonggiu,quetambémtinha sido ordenadma
MontanhaDinghu Duranteesteperbdo, a praticaespiritualcoletivados mongescontinuouconcentradgrincipalmenteesm
Lantaue TsuenWan
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Outraligacéo histéricaentreo MestreTongzhene Hong Kong encontrasedocumentadaosseustiltimos anosde vida. Em

1988 o Mestreregressoumaisumavez a suaterranatal,demonstrandgrandepreocupacaa@oma reconstrucaalo Templo
Baoxiangem Yulin. No mesmoano,o MestreRongbofoi a Zhuhaiparao recebere acompanhdo atéao JardimDongjing
(Dongjing Yuan),em Guangxi Devido a suaidadeavancada saudedébil, o MestreTongzheradoecepoucotempoapdso
regresse faleceu(entrouemParinirvana)a 19 de outubrode 1988 sendosepultadem Gaofengyan

O MestreTongzhengueeraum profundoamanteda caligrafia,escrevepessoalmenta placaparao "JardimDongjing" e

composo dktico: "Do Lesteemanaa grandiosae maravilhosaVia; no seiodo pogo manifestasea flor de Udumbara'(Dong
lai hong miao dao, jing li xian tan hua) Constaque, duranteo perbdo em que esteveacamadojnstruiu o seusobrinhe

discpulo dizendo "No passado,0 Templo Baoxiang em Yulin, Guangxi, consagravaoriginalmente a estatua de
Avalokitesvara(Guanyin)de Dezoito Bracos,e o JardimDongjing tambéma deveconsagrarPor favor, entreem contacto
com o Mestre Shaogende Hong Kong!" Poucodepois,o Mestre partiu paraa Terra Purssimada SupremaFelicidade
Posteriormentep Mestre Shaogende Hong Kong realizou este Gltimo desejodo Mestre Tongzhen Em vida, o Mestre
Tongzhertratavao MestreShaogermor "Irméo de Chan"(Irm&o de Dharma) Em 2025 o autordestapesquisanviouuma
cartaao MestreShaogerinformandeo sobreo estudoemcursoacercadabiografiado MestreTongzhenmarcandassimos
Ultimos e preciosodacosde unido entreo MestreTongzhere Hong Kong.

The Affiliation of Venerable Master Shi Tongzhen with Hong Kong

Around 1926 Baoxiang Templein Yulin, Guangxi, was destroyed In the late 19205, Master Tongzhenleft Yulin and
traveledeastwardnitially accompanyindiis masterto Qingyun Templeon Mount Dinghu in Guangzhouand Zhaoqing
Sincethe 19305 (the seconddecadeof the Republicof China),the warfarein SouthernChinabecamehighly unstable The
subsequenturmoil in the Guangdongregion promptedmonks who originally practicedin Yulin and Mount Dinghu to
migrate elsewhereone after another Their migration route generallystartedfrom Yulin, shifted to a temporarystay at
QingyunTempleon Mount Dinghuin Zhaoging,andthenproceededouthto Hong Kong by boatvia GuangzhouThis was
acommonroutefor monksfleeing chaosto move southwardat thattime.

MasterTongzhenvisited Hong Kong in the 193G, but his specificactivitiesandtime in Hong Kong werelikely focusedon
shortterm monasticlodging (Guadan)and Buddhiststudies It was a transitionalstay ratherthan a long-term permanent
residency(Zhuxi). The natureof Master Tongzhen'sarrival in Hong Kong was more distinctively a journey of seeking
refuge,ratherthanactingasan abbotto managea local monasteryHaving followed his mastersouthto Guangdongn his
early yearsandlater moving throughHong Kong and Macau, his tracksshowthat his activities carriedthe characteristiof
wanderingandflowing accordingto karmic conditions(Suiyuan)

Althoughdirectdocumentaryecordsregardingthe Master'sinitial lodging placeuponhis arrivalin Hong Kong arelacking,
inferencescan be drawnbasedon the spatialdistribution of Buddhismin Hong Kong at the time andthe Dharmalineage
networkof Mount Dinghu Monkswho camesouthduringthe 1920s and 1930 mostly gatheredn jungle monasterieén the
mountainsand forestsof the New Territories and Outlying Islands Among them, the areaaroundPo Lin Monasteryin

Ngong Ping on Lantaulsland,aswell as Tung Po Tor Monasteryand Chuk Lam Shim Yuen on Fu Yung Shanin Tsuen
Wan, werethe primary gatheringplaces Thesekinds of monasteriesnostly possessethe natureof "Public Monasterief

the TenDirections"(ShifangConglin), which could accommodatexternaltravelingmonksfor temporarystaysandprovide
basicconditionsfor practiceandlivelihood. They playeda vital role in shelteringfleeing monks,especiallyduring wartime

Therefore,during the southwardjourney of Master Tongzhento Hong Kong, thereis a high probability that he relied on
temporarylodgingsin the mountainsandforestsof Lantaulslandor TsuenWanduring his stayin Hong Kong.
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HongKong shares profoundDharmalineageconnectionwith Mount Dinghu Uponarrivingin HongKong, the majority of
the migrantmonkschoseto resideon Lantaulslandandin TsuenWan (Fu Yung Shan)within the New Territories,rather
thanin the centralurbancoreof HongKong Islandor the Kowloon Peninsula

Regardingthe historical backgroundand migration routesfrom Guangxito Mount Dinghu, the turbulentpolitical climate
sparkedmultiple warsbetweenGuangxiand GuangdongThis promptedmany monksoriginally from Guangxito flee. For
instance,Master Maofen@ a prominenthigh monk of the Hong Kong Buddhist community who hailed from Bobai,
Guangxd joined monks from Mount Dinghu in traveling southto seekrefuge in Hong Kong, which enjoyedrelative
political stability asa British-administerederritory at the time. The vastmajority of thesemonkschoseto settlein remote
mountainsandforests,far from secularclamor,wherethey could easilyachieveself-sufficiency.

Amongtheselocations,Lantaulslandbecamehe primary and mostcentralgatheringplacefor the southwardboundmonks
L a n t geogtaghicahdvantagéday in its extremeisolationandpooraccessibilityat the time, makingit anidyllic sanctuary
perfectly suitedfor monasticgo practice"equalemphasison farming and Chanmeditation”(cultivating their own cropsto
remain self-sufficient). The representativenonasteryof this tradition is Po Lin Monastery(originally known as the "Big
Hut") in Ngong Ping, Lantaulsland The VenerableBhikkhu Fako, the secondabbotof Po Lin Monastery,hailed from
QingyunTempleon Mount Dinghu To this day,the Buddhistchantingandliturgical melodies(Fanbei)at PoLin Monastery
on Lantaulslandstill preservehe traditionalCantoneseadenceof Mount Dinghuin Zhaoging

In additionto Lantaulsland, TsuenWanin the New Territorieswasanothervital monasticsettlementnextricablylinked to

the Mount Dinghulineage TungPo Tor Monasteryin TsuenWanwasfoundedaround1932by MasterMaofeng,a Guangxi
nativeordainedat QingyunTempleon Mount Dinghy; the monasterywasnamedafterits landscape'sesemblancéo Mount

Putuoin Zhejiang Meanwhile,Chuk Lam Shim Yuenwasestablishedn Fu Yung Shanin TsuenWan by MasterRonggiu,
who was likewise ordainedat Mount Dinghu During this era, the collective practice of the migrant monks remained
centeredprimarily on Lantauand TsuenWan

AnotherdeepconnectionbetweenMaster Tongzhenand Hong Kong is preservedn historicalrecordsfrom his later years
In 1988 hereturnedto his hometownonceagain,deeplyconcernedvith the reconstructiorof BaoxiangTemplein Yulin.
Thatsameyear,MasterRongbowentto Zhuhaito receivehim andaccompanyhim to Dongjing Garden(Dongjing Yuan)in
Guangxi Due to his advancecageandfrail health,MasterTongzhenfell ill shortly after returninghome He passedaway
(enteredParinirvanajon Octoberl9, 1988 andwaslaid to restat Gaofengyan

MasterTongzhenwho passionatelyoved calligraphy,personallyinscribedthe plaquefor "Dongjing Garden"andcomposed
the couplet "From the East propagateshe grand and wondrousWay; within the well manifeststhe Udumbaraflower"
(Donglai hongmiaodao,jing li xiantanhua) It is saidthat while bedriddenhe instructedhis nephewdisciple,saying "In

the past, Baoxiang Temple in Yulin, Guangxi, originally enshrinedthe EighteerArmed Avalokitesvara (Guanyin)
Bodhisattvastatue,and Dongjing Gardenshouldalso enshrineit. PleasecontactMaster Shaogerin Hong Kong!" Shortly
thereafterthe Masterdepartedor the PureLand of Ultimate Bliss. SubsequentlyMaster Shaogerof Hong Kong fulfilled
MasterT o n g z final wighsDuring his lifetime, MasterTongzheraffectionatelyreferredto MasterShaogerashis "Chan
Brother" In 2025 the authorsenta letter to MasterShaogerto inform him of the ongoingresearchinto MasterT o n g z h e
life, markingthefinal, precioustracesof MasterTongzhen'sffinity with HongKong.
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SomElegante(Ya Yin): No Budismo,o "Som Elegante"é umamanifestacda@oncretadosmeéritosda cultivagéo
espiritual Dotadodo poderda"compaixao"e da"sabedoria”gle é capazde rompera obstinacéce osapegosios
seressencientesrazendgpaz e serenidadé almade quemo ouve O selocomo caracteré’Zhen" (Verdade)do
MestreTongZhené usadono cantoinferior esquerdo

Elegant Sound (Ya Yin) :In Buddhism,the "Elegant Sound"is a concretemanifestationof the merits of
cultivation Possessinghe power of "compassion“and "wisdom," it can break throughthe stubbornnessnd
attachmentof sentientbeings,bringing peaceand serenityto the soulsof thosewho hearit. The sealof the
character'’Zhen" (Truth) by MasterTongZhenis usedin the bottomleft corner
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Os Anos do Mestre Tong Zhen em Macau

O Mestre Tong Zhen na Memodria de Ji Xiu e Jie Wen

No outonode 1991, encontreio MestreShi Ji Xiu no Templode Kun lam, em Macau,e aproveiteia oportunidadgaralhe
perguntarquemera, afinal, aquelemongeconhecidacomo"Monge de Nuveme A gua"(mongeitinerante) O MestreJi Xiu

respondewwomhumor. "O Mongede Nuveme A guaé exatament® queo nomediz! Ou seja,refereseaguelesmongesgue
viajam por toda a parte,propagandam Dharmae criandolacos de afinidadepor onde passamsemhabitacdofixa. Seme
perguntareparaondeelefoi... 0 GrandeMestreTong Zhenja nédo estaentrends! Ele costumavaestaraqui estelugar esta
cheio de caligrafiasescritaspor ele Vai ver ao jardim, ha la muitas!" Mais tarde,em 1994 e 1995 recebitambémos
ensinamentoslo GrandeMestre Shi Jie Wen do Templo Zen (Templo de Kun lam). O Mestre Jie Wen eratambémum

mestrede renomeda Escolade Pinturade Lingnan, com uma mestriaartstica extraordinaria O Mestre Jie Wen disse
seriamente"O Mestre Tong era realmenteuma excelentepessoa Este mestreestavasemprepronto a ajudar os outros

aceitavao pedido de qualquerpessoague lhe pedisseauxliio. Infelizmente,ja partiu Pareceque regressoyprimeiro a
Guangxiantesde falecer,ha muitosanos Janao estacal Agora ha muito poucosassimem Macau.." Estesdois Iteres do
meio religioso de Macaupartiramha mais de 20 anos,mastudo pareceter sido ontem O tempopassatao depressae o

didlogo com elesparecetao recente Os anosdesvanecense rapidamentege ja nemsei quantosporese alvoresdo sol se
passaram

O Fim do Mundo de Nuvem e A gua A Rotina Diaria de um Monge Hospedadono Templo de Kun lam

O MestreTong Zhenja alcancouo fruto dailuminagdo bidica Vamosagoratentarcompreender suarotina de trabalho
diaria e asresponsabilidadegue um monge (Bhikshu) que recebeuos Preceitosde Bodisatvadeve cumprir. Na tradigéo
budista,"Gua Dan" (hospedaise) referese a estadiatemporariade um mongeitinerantenoutrostemplospara praticaro
cultivo espiritual No final da décadade 1930 devidoa turbulénciano Interior da China,o Mestre Tong Zhendeslocouse
paraMacaunasvésperasiaquedade Hong Kong. Na altura,o Templode Kun lam erapresididopelo MestreHui Yin que,
com o seu coragdo compassivoacolheueste mestreda seita Caodongvindo de Guangxi Como monge hospedadop
trabalhodiario inicial do MestreTongZheneraextremamenteegulare austero

CuidadodasLampadasde Incensoe do Salda Responsavepor tocar o sino, batero tambore acendero incensotodasas
manhdase entardeceresnantenda saldolimpo e arrumado

Copiae Registrode DocumentosDevido a suaelevadaerudicdocultural, desempenhavprincipalmenteuncéesde escrita
no templo,incluindo o registrodetabuletasie mérito e a copiade sutrase liturgias de arrependimento

PraticasDiéarias e Cerimonias Participavadiariamentenos cantosmatinaise vespertinose juntavase a assembleigpara
recitarsutrase o nomedo Budaquandoosfiéis vinhamoferecerefeicdesaosmongesrealizarrituais de libertacdode almas
ououtrascerimoniasbudistas

Cultivo e Auto-estudo Além dosassuntoslo templo,um mongehospedadaleviaobservarestritament®s preceitosmanter
umadietavegetarianaolongodetodoo ano,e dedicaro tempolivre a estudars sutrasbudistasou a praticarcaligrafia

LacosAtravésdaTintae do Pincet As GrandesConstrugoeslasDécadasle 60 e 70 e o TotemCaligrafico

Nasdécadasle 1960e 197Q o Templode Kun lam passoupor obrasde renovacéoe expansaem grandeescalaO abade,
MestreHui Yin, promoveugrandesconstrucfeserguendgavilhbesampliandoo jardim dastraseirase gravandoestelasle
pedra Duranteesteperbdo, o talento cultural do Mestre Tong Zhen manifestouse plenamentetornandese um criador
crucialdaidentidade'visual e cultural” do Templode Kun lam:

Dsticos e PlacasArquiteténicas Nos novos pavilhdese jardins do Templo de Kun lam, a caligrafia de muitos dsticos
(paresde versosnasportas)e placashonorificasfoi escritapelo proprio Mestre Tong Zhen O seuestilo caligrafico era
vigoroso,elegantee natural,semprocurara excentricidademasrevelandoa simplicidadee a serenidadelo Budisma Os
seustragoscaligraficosgravadosemmadeirae pedraaindahoje podemservistosemlocaisde interessele Macau,comoo
Templode Kun lam, 0 TemplodeLin Fong,0 TemploTchaLam e o Jardimde Lou Lim leoc
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Cerimoniasde Oficinas Budistase Manuscritosde Sutras No Templo de Kun lam, quandoos fiéis vinham pararealizar
assembleiage libertacdode almas,comoo "Da Zhai" (oferendade refeigdese rituais), 0s memoriais,avisose tabuletagde
mérito utilizados eram, na sua maioria, escritosa mao com pincel pelo Mestre Tong Zhen Estes manuscritosséo
testemunhokistéricosde comoa linhagembudistasemanteveviva duranteosanosde turbuléncia Nassuasobras,assinava
frequentementeomo "Tong Zhen", "Shi Tong Zhen", "Monge de Nuveme A gua","Monge da Nuvem" ou "Taoistada
Nuvem", demonstrandajue, emboravivesserecolhido num canto do mundo, mantinhasempreo espfito amplo de um
monge fluindo livre comoasnuvense a agua

Explorando a Décadade 1980 O Trabalho e o Mundo Espiritual Apds a Ascensaoa "Ancido do Templo de Kun
lam"

Na décadade 1980 o MestreTong Zhenja tinha mais de setentaanosde idadee eraum veneravelmestreque praticava
diligentementano Templode Kun lam haquasemeio sécula Nestaaltura,erarespeitadaomoAnciao (Ancido do Templo)
O seutrabalhodiario sofreuuma transformacgadfundamentalem comparagaocom a suajuventude,apresentandearios
aspetogentrais

Orientacaoda Linhageme Transmissaale Rituais SendoAncido, ja ndo precisavade se encarregade trabalhosfsicos

pesado®u de tarefasadministrativagliarias A suaprincipal responsabilidadpassowa sera de mentor Encarregavae de
orientaros mongese monjasmaisjovens,bemcomo os mongeshospedadosransmitindoos métodosde cultivo da Seita
Caodongasregrasmonasticas os rituais tradicionaisdascerimoniasdo Templode Kun lam, garantindoque astradi¢gdes
do BudismodeLingnanndoseperdessem

CeriméniasBudistasde Alto Niel e LiderancaEspiritual Nas grandesassembleiabudistas(como o Aniversariode Kun
lam ou a GrandeAssembleiade A guae TerraparaDez Mil Seres)p Anci&o assumizhabitualment® papelde"Testemunha
do Dharma" ou "Mestre de CerimdniaCentral", usandoo mérito acumuladoao longo de décadaspara abencoare dar
ensinamentogosfiéis.

Lacos Através da Caligrafia e RececéoCulturat Com a sociedadede Macau a tornarse gradualmentemais prosperana
décadade 1980 o fluxo de pessoasjue vinham ao Templo de Kun lam para pedir caligrafias ou ensinamento®ra
incessanteNa salado abadeou no quartode meditacédo,uma dastarefasdiarias do Mestre Tong Zhen era "criar lagos
atravésda caligrafia”. Recebideigos,literatose artistas,escrevendparaeleseptetosbudicos,dsticos ou frasesZen Isto
ndo era apenasa suapratica diaria (usara escritacomo meditacdo),mastambémuma importantejanelacultural parao
Templode Kun lam estabeleceboasafinidadescom o mundoexterior.

Ligadoao TemploAncestral O RegressalaLinhagemnosU ItimosAnos

Na décadade 80, o Interior da China comecoua implementarpolticas de liberdadereligiosa Como Ancido, o que mais
preocupava Mestre Tong Zhenerao seutemplo ancestralem Yulin, Guangxid o Templo Baoxiange o seusucessor
Dong Jing Yuen, que fora forcado a deixar duranteo exlio em 1926 Em outubrode 1988 na fasefinal da suavida, o
MestreTong Zhensuperoua debilidadedavelhicee regressowa Yulin pelaterceiravez paravisitar o temploancestralEsta
viagemndo foi apenasumavisita a terranatal, massim a Gltima missaohistdricado Anciéo para"buscarasragzes da sua
linhagem" Devido a longae cansativaviageme a doencascronicas,faleceua 19 de outubrodo mesmoano na cidadede
Yulin, completandoa histéria lendaria da sua vida que comegouem Yulin, estabelecese em Macau e, finalmente,
regressow terranatal

Um TesouroMonasticode Lingnan, Simplese Auténtico

Ao explorara trajetériado Mestre Tong Zhenno Templode Kun lam, percebese que,emboranao tenhasido um gigante
dos estudos budistas de renome nacional, nem tenha construtlo deliberadamenteuma imagem publica, cultivou
silenciosamente Templo de Kun lam em Macau com a resiliéncia de um monge hospedadoAtravés da copia de
documentogliarios, dospoemase dsticos que preencheno jardim, e dosensinamentosompassivosomoAncido nosseus
Ultimos anos, uniu estreitamentea cultura budistade Yulin, em Guangxi, a de Macau, tornandese um totem cultural
simples,masimortal, na histériado Budismocontemporaneae Macau
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The Years of Master Tong Zhen in Macau

Master Tong Zhen in the Memories of Ji Xiu and Jie Wen

In theautumnof 1991, | met MasterShi Ji Xiu atthe Kun lam Templein Macauandtook the opportunityto askhim about
the monkknownasthe "Cloud andWaterMonk" (itinerantmonk)d who exactlywashe?MasterJi Xiu repliedhumorously,
"A CloudandWaterMonk is exactlywhatthe nameimplies! It meanghoseordainedmonkswho travelaround propagating
the Dharma,forging good affinities everywhere and having no fixed abode You askwherehe went? GrandMasterTong

Zhenis no longerwith us! He usedto be here This placeis filled with his calligraphyeverywhere Go take a look at the

garden therearemanytheretoo!" Later,in 1994and 1995 | alsoreceivedguidancefrom GrandMasterShi Jie Wen of the

Zen Monastery(Kun lam Temple) Master Jie Wen was also a renownedmasterof the Lingnan School of Painting,
possessingxtraordinaryartistic accomplishmentsMaster Jie Wen said earnestly,"Master Tong was truly a wonderful
person He wasalwayssowilling to help others whoeveraskedhim for help,he would agree Sadly, he haspassecaway; It

seemshe returnedto Guangxibefore he departedhis world, manyyearsaga He is gone! Thereare very few like him in

Macaunow..." Thesetwo leadersof Macau'sreligious communityhavebeengonefor over 20 years,yet everythingfeels
like yesterdayTime flies sofast,andthe conversationsvith themfeel asthoughthey happenedust yesterdayAs the years
swiftly slip away, | truly do notknow how manysunrisesandsunsetshavepassed

The EndlessHorizon of Cloud and Water: The Daily Life of a Sojourning Monk at Kun lam Temple

MasterTong Zhen hasalreadyattainedBuddhahoodLet us now explorehis daily work routine and the responsibilitiesa
Bhikshu (monk) who hastakenthe BodhisattvaVows mustfulfill . In Buddhisttradition, "Gua Dan" (sojourning/lodging)
refersto an itinerant monk temporarily staying at anothermonasteryto practice In the late 193Gs, due to the turbulent
situationin mainlandChina, MasterTong Zhentraveledto Macauon the eve of the fall of Hong Kong. At thattime, Kun
lam Templewas led by MasterHui Yin, who, out of greatcompassiontook in this prominentDharmageneralfrom the
CaodongSectof Guangxi As a sojourningmonk, MasterTongZhen'searly daily routinewashighly disciplinedandaustere

Incense,Lamps, and Hall Maintenance Responsiblefor tolling the bell, beatingthe drum, and offering incenseevery
morninganddusk,aswell asmaintainingthe cleanlinesof the main halls

Clerical Copyingand Recording Dueto his high level of literacy and cultural refinementhe primarily servedasa scribein
thetemple,registeringmerit plaquesandcopyingsutrasandrepentancditurgies

Daily Liturgy and DharmaAssembliesParticipatingin morningand eveningchantingeveryday, andjoining the assembly
to recite sutrasand mindfulnessof the Buddhawhendevoteescameto offer meals,performdeliverancerituals, or conduct
Buddhistservices

Spiritual Cultivationand Self-Study Beyondtempleduties,a sojourningmonk hadto strictly observethe preceptsmaintain
alifelong vegetariardiet, andutilize his sparetime to studyBuddhistscripturesor practicecalligraphy

Bondsof Ink andBrush The MassiveConstructionof the 196051 70s andthe CalligraphicTotem

During the 1960 and 19705, Kun lam Templeunderweniarge-scalerenovationandexpansionThe abbot,MasterHui Yin,
initiated massiveconstructionprojects,building pavilions, expandingthe back garden,and erectingengravedstonesteles
During this period, Master Tong Z h e rwtwal talentswere fully demonstratedmaking him a crucial architectof the
temple's'visual andcultural" identity.

ArchitecturalCoupletsand Plagues|in the newly built pavilionsandgardensof Kun lam Temple,the calligraphyon many
coupletsandhorizontalplaguescamefrom MasterTongZ h e ovénfiand His calligraphicstyle wasvigorous,elegantand
naturad neverstriving for eccentricity,yet revealingthe simplicity and serenityof the Buddhistrealm His woodenand
stoneinscriptionscanstill be seentodayat variousheritagesitesin Macau,including Kun lam Temple,Lin Fong Temple,
ChukLam ZenMonasteryandLou Lim leoc Garden
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Buddhist DeliveranceServicesand SacredManuscripts At Kun lam Temple, when devoteescameto hold deliverance
assembliegsuchasDa Zhai), the prayerpetitions,announcementgnd merit plaquesusedwere mostly written by Master
Tong Zhenusinga calligraphybrush Thesewritings standas historical testamentso the continuouslineageof Buddhism
duringturbulenttimes He frequentlysignedhis works as"Tong Zhen,""Shi Tong Zhen,""Cloud andWaterMonk," "Cloud

Monk," or "Cloud Daoist," reflectingthat althoughhe lived peacefullyin one cornerof the world, he alwaysmaintaineda

monk'sbroadmind, flowing freely like cloudsandwater.

Exploring the 1980s: Postand Spiritual World After Risingto "Elder of Kun lam Temple"

By the 198Gs, Master Tong Zhenwas over seventyyearsold and a venerablemasterwho had practiceddiligently at Kun
lam Templefor nearlyhalf a century By this time, he wasreveredasa TempleElder. His daily responsibilitiesunderwenta
fundamentakhift from his youngeryears,focusingon severalcoredimensions

LineageGuidanceandRitual Transmission

As anElder,hewasno longerrequiredto performheavyphysicallaboror daily clericalwork. His primary duty becamehat
of amentor He wasresponsibldor guiding the youngergeneratiorof monks,nuns,andsojourningmonks,transmittingthe
practicemethodsof the CaodongSect, monasticregulations,and the traditional rituals of Kun lam Temple'sassemblies,
ensuringthatthe Buddhisttraditionsof Lingnanwould not belost.

High-Level BuddhistServicesand Spiritual Leadership

During major Dharmaassembliegsuchasthe Birthday of Kun lam or the GrandWater and Land DharmaAssembly),the
Elder usuallyassumedhe role of "DharmaWitness"or "PresidingMaster" He usedhis decadef accumulatednerit to
blessanddeliver spiritual discoursego the devotees

ForgingAffinities via CalligraphyandCultural Reception

As Macau'ssocietybecameéncreasinglyaffluentin the 198Gs, anendlessstreamof peoplecameto Kun lam Templeseeking
calligraphyor Dharmateachingsin the abbot'sroom or meditationchamberone of MasterTongZ h e dailysroutineswas
"forging affinities through calligraphy" He receivedvisiting lay Buddhists,literati, and artists, writing Buddhaepithets,
couplets,or Zenphrasedor them This wasnot only his daily cultivation (usingwriting asa form of meditation)but alsoan
importantculturalwindow for Kun lam Templeto establishgoodaffinities with the outsideworld.

HeartBoundto the AncestralHome The LineageReturnin His Final Years

In the 19805, mainland China beganto implementpolicies of religious freedom As an Elder, what Master Tong Zhen
cherishedmostin his heartwas his ancestrakradlein Yulin, Guangxd BaoxiangTempleandits lineagesuccessorDong
Jing Yuen, which he wasforcedto leaveduring his exile in 1926 In October1988 nearingthe end of his life's journey,
MasterTong Zhenovercamehe frailties of old ageandreturnedto Yulin for the third time to pay homageto his ancestral
temple This wasnot merelya homecomingbutthe Elder'sfinal historic missionto "searchfor therootsof hislineage" Due
to the arduougourneyandchronicillnesseshe passedcawayin Yulin City on October19 of the sameyear,completingthe
legendanyjourneyof hislife thatbeganin Yulin, tookrootin Macau,andultimately returnedto hishomeland

A Simple and Authentic Buddhist Treasure of Lingnan

Exploring MasterTongZ h e jpérreeyat Kun lam Templerevealsthat althoughhe was not a nationallyrenownedtitan of
Buddhistscholarshipnor did he deliberatelycultivatea public personahe quietly laboredat Macau'sKkun lam Templewith
the sheerresilienceof a sojourningmonk Throughhis daily clerical copying,the gardenfilled with his poeticcoupletsand
plaguesandhis compassionatdiscoursesasan Elderin his later years,he tightly boundthe Buddhistculturesof Yulin in
GuangxiandMacautogether becominga modestyetimmortal culturaltotemin modernM a ¢ a Buddsisthistory.
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" " (Jing - Quietude/ Serenidade)

No Budismo (especialmenteo Budismo Chinés e na EscolaChan/Zen),a interpretacdodo caractere’ " (Quietude)
transcenda meradefini¢éo secularde "ausénciade somou ambientesilencioso",apontandaliretamentgarao estadode
iluminacéo interior, a essénciado universoe a mestriado cultivo espiritual Esta obra entalhadaem madeiracom o
caractere' " encontrase suspensao interior do Pagodede Kun lam ha vérias décadassendotambémumadasobras

maiscélebrese familiaresdo MestreTongzherparaosdevotos
" " (Jing - Quietude/ Serenity)

In Buddhism(particularlyChineseBuddhismandthe Chan/Zerschool),the interpretationof the charactet’ " (Quietude)
transcendshe seculardefinition of mere"silenceor a quiet environment' Instead,it pointsdirectly to the inner stateof
enlightenmentthe ultimate reality of the universe,and the masteryof spiritual cultivation This woodencarving of the
character’ " hashunginside Kun lam Tong for decadesand remainsa highly celebratedand familiar masterpieceoy

MasterTongzheramongthe devotees
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